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PUBLISHERS’ NOTE 


Sivagnanabotham of Meikanda Devar is, the great 
source-book of Saiva Siddhanta Philosophy in Tamil. The 
Supreme Lord is worshipped by the Tamils in the name of 
‘Siva’ for over 3000 years, and there is also a good deal 
of reference to the worship of Siva in Sangam Literature. 


The conception of Ged according to Saiva Siddhanta 
philosophy is not merely an abstract metaphysical theory 
but one founded on the iirm convictions and personal 
experiences of a number of saints, mystics and yogins of 
South India. The cult of Siva originally belonged to 
Tamilnad. It is the natural outcome of the réligious 
experiences of the Tamil saints. Dr. G. U. Pope of Oxford 
has said that the Saiva Siddhanta system is the most 
elaborate, influential, and undoubtedly the most instrinsi- 
cally valuable of all the religions of India. He has also 
stated that it is the choicest product of the Dravidian 
intellect. Sir John Marshall, another eminent oriental 
scholar and savant bas proclaimed that Saivism is the most 
ancient living faith in the world. 


The philosophy of Saiva Siddhanta is broad in 
embodying all the fundamental conceptions of God revealed 
in all the greatest religions of the world, high wits ideals 
of achievements and deep in enshrining everlasting Truths. 
It is not only a religious philosophy of the Tamils but it is 
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often heard to utter the truths of this philosophy in their 
everyday transactions. , 


As this philosophy is the natural outcome of the genius 
of the Tamil religious mind, the study of this will be amply 
rewarded with the deep understanding of the greatness of 
Tamil culture. Hence the present work is published in 
English so as to make the essentials of this vast philosophy 
available to a wider public. This work is the author’s own 
translation of his book ‘Stvagnanabotha Corpolivukal’ 
written earlier in Tamil. 


The quintessence of this philosophy is found in a 
nutshell in Sivagnanabotham which contains only twelve 
Sutras of three or four lines each. The author of this work 
has prepared his lessons in Sivagnanabotham with meticu- 
lous care and has taken great pains to bring out all the 
principles of Saiva Siddhanta Philosophy contained in this 
great little book. 


The logical method and the analytic approach of the 
author in classifying and expounding the various aspects of 
the system of this philosophy is really interesting. We hope 
that this book will be greatly welcomed by the English- 
knowing public interested in understanding this time- 
honoured and living philosophy of the Tamils. 


We express our sincere thanks to Thiru. M.S. Thayappa 
Pillai, B. A-, for having thoroughly examined the typescript 
_ of this work. 
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Section One SUTRA I 
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The Universe being composite, physical, decomposa- 
ble and definite, and consequently capable of undergoing 
the three changes of Destruction, Reproduction and 
Preservation, woust be real, and must have an 


intelligent Author thereof. This Author can be no _ 


o: 


other than (Hara) the Destroyer, as the universe - 


is subject to the changes of reproduction etc., even after 
destruction. Further the above changes being merely in 
form from its present condition into that of its first 
cause, the (Maya) Mala, and back again, and the object 
of the changes being to liberate the intelligent beings 
from their bondage, the (Anava) Mala, Hara who causes 
the changes must be the Lord of the Universe (Physical 
and Spiritual). 


SUTRA I LESSON | 
Introductory 


This treatise of Sivagnabotham deals with the mode 
of testing and determining the doctrines about God as 
revealed in the Scriptures. We shall first consider how 
we obtain knowledge of anything in this Universe. We 
obtain it in three different modes, directly, indirectly and 
from tradition and writings. In obtaining the knowledge 
directly, we perceive the very objects we seek to know, 
with the help of one or another of our senses, 
This mode of obtaining knowledge is called Sensory 
Perception and is known in Hindu Logic by the name of 
Prathiatcha Pramana. This direct knowledge is 
not possible in all cases or at all times. There may be 
objects whose presence before our senses it may not be 
possible at all to secure. Even where possible, it often 
turns out to be inconvenient to secure such presence. It 
is really possible to go to a mountain and acquire a direct 
’ knowledge of the fire burning there; but it is often 
inconvenient to do so. We usually infer its existence 
from the smoke coming out of it. 1t is similarly possible 
to infer objects not at all capable of direct perception. In 
go infering what we actually perceive is not the object 
we seek to know, but some other, by virtue of which 
its inseparable relationship with the former, indicates its 
existence and attributes. It is from this indication that 
we obtain the required knowledge by a logical process of 
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Reasoning. This mode of obtaining knowledge by 
reasoning is thus different from sensory perception and is 
called Inference. It is known in Hindu Logic as 
Anumana Pramana. This inferential knowledge also 
is not possible for one who has no previous knowledge 
of the relationship between the object one seeks to know 
and that which indicates its existence and attributes. 
But from ancient times, scientists have made researches 
on this relationship, and have given the benefit of such 
researches to the’ world in the shape of traditions and 
writings. These traditions and writings are called 
Authorities. 


It is to these Authorities that one resorts, when the 
knowledge desired is not available for sensory perception 
or Inference. This mode of obtaining knowledge from 
Authorities is known in Hindu Logic as Sabdha 
Pramana. This source can be resorted to for obtaining 
knowledge of objects, both ultra-physical and physical. 
What is required is merely some Authority that deals 
with the relation between the Physical and Spiritual 
Universe. Such an Authority can never be revealed to us 
by any ordinary human being, however great he may be, 
It can be revealed to us only by such Being that hag 
obtained spiritual knowledge. ‘This Anubhava or 
Experience or Revelation is known m Hindu Shastrag as 
Srutis and Agamas; and this Proof (Pramana) is known as 
Sruti Pramana or Agama Pramana. These being the - 
three valid and valuable sources of knowledge of things 
and beings in this Universe, we shall next consider 
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how to obtain knowledge of the Supreme (Spiritual) 
Being known as God . 


God is a spiritual Being. He cannot be any other. 
He cannot be a physical object. He cannot be perceived 
with any of our physical senses, He is beyond Prathiatcha 
Pramana. Nor do we know the relationship between 
Him and the Physical Universe. Anumana Pramana 
(Inferential Proof) also can therefore be of no avail to us 
in understanding God. Therefore the only Pramana 
that may be of any help is the third, the Agama 
Pramana, that is contained in the various Scriptures that 
deal with God and His Attributes. But we are not 
satisfied with this mere scriptural knowledge. We are 
not inclined to accept: it as true, unless it is otherwise 
tested. One cannot test it by Sensory Perception, God 
being beyond such perception. The only mode of test 
left is that by Inference. We have therefore to take to 
this method, and test the statements contained in the 
scriptures by logical reasoning, and accept them as true, 
if they stand the test in all their parts, and then take 
them for true Revelations. Even as regards the 
doctrines expounded in these Revelations nothing good 
is served by merely getting them by rote. The know- 
ledge so obtained is merely theoritical knowledge, and is 
of no use. Only the Knowledge obtained after a logical 
consideration of the pros and cons of such doctrines is 
useful (knowledge). We thus see that, although logical 
reasoning may not be of realhelp in discovering doctrines 
about God, it can help us only in rationalising the verbal 
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knowledge of the doctrines obtained from the revelations, 
doctrines not only about God, but also of other spiritual 
beings, and physical objects impossible of direct percep- 
tion or inference. This treatise of Sivagnanabotham has 
been revealed in order to provide us with such rational 
knowledge. 


That a rational knowledge of the doctrines about 
God is the aim of Sivagnanabotham is borne out by the 
last clause of this sutra, viz., “crarmens your”, The 
word ‘ :yaour’ is taken to mean the logicians. Those 


versed in other branches of learning have no place here. 
Why? 


The very name Sivagnanabotham expresses this 
aim. The name is made up of three parts. The first part 
(Siva) means the one God. The middle part (Gnana) 
means to consider, and the last part (bodha,) to ascertain, 
The name as a whole means the treatise that tests and 
determines the doctrines about God as revealed in the 
Gaivite scriptures of Vedas and Agamas. Agreeably to this 
aim, this Sivagnanabotham does not quote any Vedic or 
Agamic test in support of any of the doctrines about God 
but expressly or impliedly gives reason in support of it. 
It 1s not that every statement in the Sutra is accompanied 
by a reason expressed or implied. Wherever any state- 
ment requires a support, such support is given by some 
reason expressed or implied, and not by any Agamic 
or Vedic text quoted. No support is necessary at all when 
the statement is a matter of one’s own experience. 
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Nor is any given when a previous sutra or a portion 
thereof serves as a support. Further, in supporting with 
reasons, it does not consider all the doctrines of the 
Vedas and Agamas, but only such of them as form the 
distinctive tenets of Saivaism. And this first Sutra gives 
reason in support of three important doctrines viz. that 
the Universe requires an intelligent Author, that that 
Author is God Hara, and that Hara is the Lord of this 
Universe. We shall now proceed to consider these doc- 
trines one by one. 


SUTRA I LESSON 2 


The Universe is Composite and Physical 


It has been said that what is first considered in this 
Sutra is that the Universe requires an intelligent Author, 
viz., God. How to arrive at this doctrine.? 


As already observed it cannot be by direct percep- 
tion; nor will it be sufficient merely to refer to Vedie or 
Agamic texts in support of such a doctrine. it has to be 
inferred by a process of logical reasoning. We have 
already said that for an inferential knowledge of any 
object its indication in another is necessary, So it is also 
for knowledge of God. The only object other than God is 
this Universe. This Universe is made up of living or 
intelligent beings and lifeless or physical objects. True it 
is that living beings have no independent existence, but 
are always found embodied, each into physical frame, 
However, the two are quite distinct from each other and 
are known in Hindu Shastras as Chit and Jada, or 
Chedhana and Achedhana. Of these the living beings as 
a whole may he termed Chedhana Prapancha oy 
Spiritual Universe, and the other Achedhana Prapancha 
or Physical Universe. The Spiritual Universe js 
imperceivable, and we cannot perceive theren any 
indication as to God's existence. The Physical Unive 
alone is perceivable. In this alone we can discern 
indication about the existence of God. We have therefore. 


rse 
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to confine our consideration at present to the Physical 
Universe, 


The physical nature of this Universe aione is not 
a sufficient indication of God's existence. It is not 
necessary that every physical object must have an 
intelligent Author. Such an Authorship may be inferred 
only if there is any change or activity going on in the 
object. But if an object isa single entity, although 
physical, it will always remain in the same condition. If 
’ it is perceivable, it always remains so. Such isthe case 
also if it is imperceivable. It cannot undergo any change 
from perceivable to imperceivable condition, or vice 
versa. There can be no decomposition or recomposition 
for it. A change is however possible if the object is 
composed of many subtle parts or in brief, if it 
were composite. This decomposition and recomposition 
are. the same as Involutian and Evolution in modern 
science, and are spoken of in Hindu Shastras as 
Destruction and Reproduction. ‘These activities may 
require an intelligent Author, and we have therefore 
to find out if this Physical Universe is such. 


True it is that we cannot have a conception 
of this physical universe as a whole, and find out if 
it is composite or not. But such a conception is not 
necessary. Jt is enough if any part of the Universe 
is found to be composite, and the composite nature 
of the Universe as a whole will necessarily follow. 
Scientists, modern and ancient, are agreed that many of 
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the objects of this Universe are made up of subtler 
parts. Modern Scientists have by experiments also 
proved that some of them at least are so made up. The 
composite nature of this Universe is thus clear. It is for 
expressing this nature of the Universe as well as its 
physical nature that the Sutra uses the word ‘ _gena’ 
to denote the Universe, the plural form of the pronoun 
denoting its composite nature and its natural form, 
its physical nature. The Sutra having thus brought out 
the composite nature of the Universe, the next considera- 
tion is whether this nature alone will’ enable one to 
presume that it must bave an intelligent Author. 


» 
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SUTRA I LESSON 3 
The Universe is Decomposable 


An object may have many parts. Unless it is decom- 
posable into parts, it cannot follow that there will come a 
time when it will decompose, anda time when it will recom- 
pose. It cannot follow also that the object should have an 
intelligent Author for its decomposition or recomposition. 
It is only because a cloth is capable of being divided into 
threads, we presume that some one had woven the 
threads into a cloth and may change a cloth back into 
threads, Similarly, if this Universe is decomposable 
besides being composite, we have to presume that it must 
have an intelligent Author to cause its decomposition, 
Is this Universe decomposable then? A little reflection 
will enable us to say that it is very likely to be so. 
Chemists have proved by experiments the decomposability 
of many of the objects-of this Universe. The science of 
Chemistry is making rapid progress, and time after time 
is adding to the number of decomposable objects. It is 
very likely that scientists will very soon come to the 

conclusion that all physical objects are decomposable. 
The Hindu Shastras proclaim from time immemorial that 
they are such. We can therefore safely take it for 
granted that the Universe is decomposable. It is this 
decomposable nature that is borne out by the phrase 
qualifying the word ‘ ena’ commented on in the 
previous lesson. The Sutra could have stopped with 
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denoting the Universe by the word ‘yaa’, But it goes 
further and- makes a division of it into ‘syaver sever 4 i, 
merely to explain the divisible or decomposable nature 
of the same. The divisions are of course only three, 
and refer only to animate objects. But it has to be 
noted that the divisions are not exhaustive either im 
number or in kind, and are meant only to illnstrate 
the divisible nature of the Universe, Having thus 
explained the decomposable nature of the Universe, 
the Sutra next considers whether its composite and 
decomposable nature together will be sufficient for 
presuming an intelligent Authorship for it. 


SUTRA I LESSON 4 


The Universe is Definite 


We shall suppose for a moment one of the objects 
of this Universe to be all-pervading. There can be no 
limit for the space it occupies. Such an object cannot be 
perceived in full Why? Tt can safely be said that such- 
an object cannot be perceived at all, seeing that part-per 
ception is no correct perception. There can be no appea- 
rance or disappearance for such an object. It can under- 
go no destruction or reproduction and require therefore 
no Author. Different is the case with the objects occupy- 

ing limited space. All these are perceivable. All these are 
definite. All these can appear or disappear. All these 
therefore can undergo destruction and reproduction. 
These may therefore require an intelligent Author to 
cause the changes of destruction and reproduction. The 
Universe, which we are considering, is the Universe of 
such definite objects only, and not one of all-pervading 
objects. It is only in such definite objects that we can 
see indication of God’s existence. This nature of definite- 
ness in this physical Universe is thus self-evident. It is 
this nature also that is expressed by the words * _seneu, 
gous, gyouor & 9 51, commented on in the previous 
two lessons. These words, all definite pronouns, are pur- 
posely used to denote the defineteness of the Universe 
and its parts. We thus see that Universe dealt with 
in this Sutra is a physical and composite, decomposable 
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and definite one, and this Sutra considers whether such 
a Universe requires an intelligent Author. It is enough 
if this Universe is shown to require such an Author. It 
will immediately follow that there must exist God. The 
Sutra therefore next considers whether such a Universe 
as is described above requires an intelligent Author. 


\K 


SUTRA i LESSON 5 
The Universe as a whole is capable of 
undergoing the changes of Destruction, 
Reproduction and Preservation 


An object may have the three-fold nature described 

‘in the above three lessons, and may consequently undergo 
the changes of destruction and reproduction. It need 

not, however, follow that it- must have an Author to 

cause the chanves. We know that the destruction of one 
thing causes the production of another. The destruction 

of fuel causes the-production of ashes. Similarly one of 
the two changes in an object may produce therein the 

other change. Why is then an intelligent Author required? 
One change producing another is possible, only if some 

of the objects of the Universe undergo one of the changes. 
If, on the other band. at one t:me or another, all the 

objects of the Universe undergo one of the changes at one 
and the same time, ib wii nut ie pessible ab all for this 

An itelligent Author will 


change to produce the ether. 
be required. What his to be considered therefore is 
whether sucha time, wheu ail vie vojects of the Uuiverse 
will undergo, at one and the same time, any one of the 
changes, will come. We shall preceed to consider this. 

We know that a class of things like paddy or a 
class of beings like antilies appeals or disappears together. 
The causes for this wholesale appearance or disappearance 
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are their common nature and the peculiarity of the season. 
The objects of this Universe have no doubt a common 
nature in that all of them have in common the three-fold 
nature dealt with in the previous lessons: and this 
common nature is such as would make the changes of 
destruction etc., possible. What more is required js the 
peculiarity of season. Such a season is not Impossible. 
Tt may come at a remote tune. When such a time 
comes, the Universe as a whole will disappear, and then 
reappear. It thus follows that the Universe as 2 whole 
is capable of destruction and teproduction. If follows 
also that the Universe as a whole, js capable of an inter. 
mediate stage, viz., the stage of Preservation. ° It is this 
capability of the Universe to undergo as a Whole the 
three changes of destruction, Yeproduction and 


preser- 
vation that is expressed by the clause,  « Yanay 
epafden omu9en ", in the Sutra. The singular Predicate 
“ ap&igerenoiGen ” ig tagged on to the plural subject 


je” to denote the capability of the Univer 
undergo the changes as a whole. Having 
that the Universe as a whole is capable of undergoin 
the three changes, the Sutra next considers whether this 
capabiltiy of the Universe js sufficient for the pr 
tion that it requires an intelligent Author. 
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SUTRA I LESSON 6 


The Universe is Real 


Suppose the Universe is a mere idea, and nothing 
real, no Authorship is required for it. We have therefore 
to consider whether this Universe is anything real. An 
unreal or fictitious object like a Hare’s horn “gpup 
@er@” has no existence at any time, past, present 
or future. It can have no such changes as destruction, 
reproduction and preservation. Again, it is possible that 
an object that exists may not be visible, and its reality 
may therefore be open to doubt. But, it is never 
possible that an object not existing at all will at any time 
be visible. The reality of such an object is not therefore 
open to doubt, and must be a matter of certainty. 
Even if it be that a visible object may not be real and 
may only appear to exist, it must so appear in the 
game condition at all times. It is not possible at all 
that an object having no existence cannot merely appear 
to exist, but also appear to undergo the changes of 
destruction etc. But we have shown above that the 
Universe is capable of such changes. It cannot there- 

fore be unreal. It must be real, real at all times. What 
is at one time real, cannot become unreal at another 
time. The reverse also is true. This is known as the 
principle of Satkarya with Hindu Scientists. ‘The modern 
gcientists express this very truth in another form, viz., 
that matter is indestructible. The reality of the Universe 
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is thus free from doubt. It is this reality that is. 
expressed by the clause, “sana) SSGw". The sentence, 
“3000 epAderanuGer, #ECu", further points out that 
the reality of the Universe is inferred from its capability 
to undergo the three changes. Having thus explained 
the reality of the Universe, the Sutra next considers, 
whether this reality coupled with its capability to 
undergo the three changes will enable one to presume 
that it requires an intelligent Author. 
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SUTRA I é LESSON 7 
The Universe requires an Intelligent Author 


The Universe may be real. It may undergo the 
changes of destruction, reproduction and preservation. 
Can it not, however, be that these changes are produced 
of their own accord? Why is an intelligent Author 
required for causing the changes? To solve this, we 
must consider the nature of these changes. We said that 
the Universe is real. It is real: when destroyed, real 
when reproduced, and real when preserved. In other 
words, one and the same Universe passes through three 
different conditions. ~ When destroyed, it does not cease 
.fo exist, but assumes the form of its cause. Hence 
this destruction is termed Involution in Science, 
Similarly, when this Universe is reproduced, it assumes 
the form of effect, and when preserved, it sustains the 
form. The reproduction and preservation are termed 
Ev luticn and Sustenance. 


The Universe thus undergoing the changes is non- 
intelligent. It is physical, and cannot cause its own 
changes. The earth cannot change itself into a pot, but 
requires an intelligent potter for causing the change. 
Such is the case with this Universe. An intelligent 
Author is required for changing the cause or root-principle 
or the Universe into its effect or cosmic form, for pre- 
serving the same in that form, and for reducing it back 
to the form of its cause. The Sutra expresses this 
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of the sentence, points out tha’ 
Universe of undergoing the thre: 

from its three-fold common nature, '~ ‘ 
decom posability, and definiteness. 

part of the Sutra, and concludes 
requires an intelligent Author, The sea. 
who that Author is. 


SUTRA I LESSON 8 


The Universe undergoes the three 
changes again and again 


We said that the Universe undergoes the three 
changes of destruction, reproduction and preservation. 
Are these changes undergone only once for all, or again 
and again? We have shown that the Universe is real. 
We have shown also that its destruction, reproduction, 
and preservation are mere changes in form. If these 
changes occur of their own accord, no purpose need have 
been intended. But we have shown that these 
are caused by an intelligent Author. Some purpose 
must therefore have been intended in causing these. 
changes. The Universe was in the stage of involution 
in its causal form. Is it not for some purpose that it 
was evolved or reproduced out of it? If 80, is it not 
necessary that the process of reproduction must gO on 
again and again until the purpose is completely fulfilled 7 
It thus follows that the Universe when u 
destruction will not stop there, but go on u 
reproduction, preservation and destruction 


changes 


ndergoing 
ndergoing 


again and 
again, as long as the purpose intended remains unful- 
filled. This conclusion is borne out in the Sutra by the 
Clause “ yena: @@wS)........ eersrio’’. The expression 


“eoargsri’’ is placed after the expression “ @Qaq” in 
order to show that there ig reproduction of the Universe 
even after ‘its destruction. The Sutra having thus. 
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considered that the changes i 
place only once, but recur 
considers, who the Author 
changes in the Universe. 


SUTRA I LESSON 9 


The Intelligent Author of the Universe is 
its Destroyer, Hara 


We have shown that the Universe undergoes three 
different changes over and over again. We have shown 
also that some intelligent Author is the cause of all these 
changes. We know that in this Universe there is a 
number of intelligent beings. Will not any one of these 
do to cause these changesP No, we have shown above 
that the Universe as a whole will undergo destruction at 
some future time. This destruction will be a thorough 
destruction, and is known as Sarva Samhara, That 
all the physical objects of the Universe will then undergo 
destruction has been already explained. We shall now 
consider what will become of the intelligent beings at 
the time of the said Sarva Samhara. 


We said that in this Universe intelligent beings 
are found united to physical frames through which they 
display themselves. If so, when the whole physical 
Universe including such physical frames undergo des- 
traction, the intelligent beings will have no means for 
such a display. All of them will become inert. They 
may also be said to have undergone a sort of des- 
truction at the time, The nature of such destruction 
will be considered elsewhere. Whatever it may be, 
this much is certain that at this stage all these intelli- 
gent beings become inactive and incapable of doing 
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any function. They will not therefore be able &o 
cause the reproduction of the Universe that has under- 
gone destruction. He alone will be able to do it, who 
has caused the destruction without himself being 
involved therein. He alone is the Author of the 
Sarva Samhara. He alone is the supreme agent 
that has to evolve the physical Universe including the 
bodily frames, and unite the intelligent beings to such 
frames, and make them active as before. If there be 
any other agent able to do the work of creation oF 
production, he having undergone destruction as explained 
above, it is this Supreme Destroyer that has to rouse 
him from the slumber of destruction, and put bim on 
the function of creation again. So he has to do, also 
if there be any other agent for doing the function of 
preservation. Thus it follows that all the three functions 
of destruction, reproduction and preservation have to 
be virtually performed by this Supreme Destroyer. It 
also follows that therecan be no destruction or repro- 
duction for this Destroyer. He is an Eternal Being. 
He is known as Hara. The word means the Destroyer. 
This Hara alone is the Author of all the changes in the 
Universe. This conclusion also is borne out in the Sutra 
by the clause “ xyenar.... pT eS....e ost”. The word 
“ @@u® ” was taken in the previous lesson as a parti- 
ciple to the finite verb “».ar arin” and commented upon. 
The Word is used in the Sutra in a double sense. 
It is also a noun meaning “The Destroyer”. The 
sentence as a whole means that the Universe denoted by 
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the word “genau” is evolved (2.orgriu) by the Destroyer 
(@@a@). We see that the Sutra arrives at this conelu- 
sion from a, detailed consideration of the changes in the 


Universe. The Sutra points out that there is repro- 


duction even after destruction, and that therefore only 
the. Destroyer of the Universe can be the Author of the 
other two changes also. Both the reason and the conclu- 
sion are borne out by the same sentence « Ha... 
9GaG....c.o7 57” interpreted in two ways. The Sutra 
mext enters into the further details about the same 
changes for considering the relationship of the gaid 
Hara to the Universe. 


* 
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SUTRA | LESSON 10 
The Material Cause of the Universe is Maya 


We have shown that Hara causes all the changes in 
the Universe. Is He then the cause of the Universe? 
Yes, He is, in the sense that a potter is the cause of a 
pot. In other words, He is what is known as the 
efficient cause. There is one other kind of cause in the 
gense that clay is the cause of a pot. This cause is known 
as the material cause. This Universe also must have 
such a cause, and we shall consider what this cause is. 
We said that the Universe is real both when created and 
when destroyed. When created, its form is that of the 
Universe before us, and we have to consider what its 
form will be when destroyed. We know that the 
Universe when destroyed assumes the form of its cause. 
It is this cause that is spoken of in the Vedas and 
Agamas as Maya. The MAI sound denotes destruction, 
and the A sound reproduction. The word as a whole 
means what forms the basis for the destruction and 
reproduction of the Universe. It is not itself capable of 
destruction or reproduction. It is therefore an al]- 
pervading eternal entity. All physical objects, when 
destroyed, change into their subtler form and involve 
into this Mayaic basis, and when reproduced, develop into 
their grosser form and evolve _ out of the said basis. 
They do so, in accordance with a general principle of 
Hindu Science, the principle of Satharyarade, by 
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which is meant that every object evolves out of what 
it is involved into. This principle holds good not as 
between two objects equally gross, but as between two, 
one of which besides being the cause of the other is also 
subtler than the other. The tree that evolves out of a 
seed does not involve into it, and the explanation is that 
both the tree and the seed are equally gross. There is 
however no doubt about the tree involving into its 
subtler cause or causes viz., carbon etc. There is 
similarly no doubt about the Universe involving into 
its subtler cause, the Maya. Although the Supreme 
Hara is also a subtler cause, the Universe cannot evolve 
out of Him. He is an intelligent Being and the 
Universe is physical. It is appropriate that physical 
object involves into, and envolves out of, its physical 
cause. Its involution and evolution out of an intelligent 
cause is not at all appropriate, and is Against The 
Law Of Nature. Further the Chié is not capable 
of any such changes. Hence the Supreme Hara is not 
the material cause, but only the efficient cause. It is 
Maya that forms the material cause of the Universe. 
However, the Vedas and Agamas proclaim that this 
Universe has come out of Hara. It is so proclaimed in 
the sense that a tree that comes out of a seed, is said to 
have come out of the earth. A tree is so described for 
the reason that its seed is under the entire support of 
the earth. Similarly the Maya is under the entire 
support of Hara. Hence it is that Universe that 
evolves out of Maya is said to have evolved out of Hara. 
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Just as a tree cannot evolve out of its seed unsupported 
by the earth, the Universe also cannot evolve out of 
Maya, were it not for the fact that the Maya is under 
the entire support of Hara. It is thus clear that the 
Universe involves into, and evolves out of, Maya. It is. 
this truth that is borne out in the Sutra by the clause,. 
“ 60a... POH un ggiorgri”. This clause may be 
split into two “ you na Ss) POUS, WN S gion Brin’, 
The meaning is that the Universe denoted by “ one” 
involves into the Mala known as Maya, and evolves out. 
of the same. The word Jala is applicable to all the 
three kinds of Mala, viz, Maya, Anava and Karma. It jg 
otherwise known as PASA. It is here applied to 
Maya Mala. Its application to Anava Mala will be 
dealt with in the next lesson. In the absence of the 
word Mala in the Sutra the clause would be taken to 
mean, that the Universe is not only produced by Hara,. 
but also out of Hara. ‘he word is therefore ugeq to 
avoid the misinterpretation. Jurther the place given 
to the word in the Sutra, viz., between the words 
“@eGnp” and“ eersrin” also deserves notice. Jy is 
so used as to make it unambiguous that Maya forms 
the basis for both the evolution and the involution of 
the Universe. lt may now be asked what forms the 
basts for preservation. ‘I'he same Maya is the basis 
for preservation also, and is nob specifically Mentioned 
n the Sutra, as ib is only an intermediate Stage, and 
the basis for it must therefore be the same ag es 
the otber two. The clause ‘“ HPU— POD ney of 
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Ser Sri” not only makes out that Maya forms the 
material basis for involution and evolution, but also 
suggests a reason therefor. The reason is implied in 
the use of the words “ @Géen” and “eargruw” to 
denote destruction and production. The words literally 
mean involution and evolution. Both the processes of 
involution and evolution requiring a basis therefor, 
the inference is that Maya Mala forms the basis. 
The Sutra having thus established the existence of 
Maya Mala, next considers the object of Hara in 


amaking the Universe undergo the changes. 


"1 


SUTRA | LESSON 11 


The Object of the Changes in the Universe is to free 
the Intelligent Souls from their Bondage, 
the Anava Mala 


We have said that Hara works out the changes 
in the Universe and does so for some benefit. For 
whom is the benefit intended? For Himself or for 
others? It cannot be the former. There must there- 
fore be some others for whom the benefit is intended. 
These others also must be intelligent souls, as intelli- 
gent beings alone can enjoy the benefit. These are 
called souls. Proofs of their existence will be dealt 
with in a subsequent Sutra. It may however be 
mentioned that the changes in the Universe are 
worked out for their benefit. This benefit can be 
nothing new as nothing can come out of nothing. It 
mist therefore be ever existing. Only there is 
obstruction to the souls enjoying the benefit. There 
must be a cause for the obstruction, and this cause is 
what is known as Anava Mala. This Mala is called 
Anava as it obstructs the all-pervading nature of a soul 
and reduces it to an atom. Souls have this obstruction 
wherever they may be. Hence this Anava is an all 
pervading entity. Although single in itself, it obstructs 
all the souls, as a single sheet of darkness obstructs many 
a person’s eyes. Darkness, according to Hindu Scientists, 
is not mere absence of light. It is a substance, as it 
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performs the active function of obstructing one’s vision. 
So is Anava. It is an entity and obstructs one’s intelli- 
gence. The intensity of the obstruction is however 
different in respect of different souls, the souls differing 
themselves in their respective intelligence, Souls whose 
intelligence is obstructed are called souls under bondage. 
We shall next consider how the souls are liberated from 
the bondage. 


We have said that one single sheet of darkness 
obstructs the eyes of very many. This the darkness 
is able to do, even though these many are at considerable 


distance from one another. Each one of these many is. 


able to get over the darkness to a certain extent, with 
the help of some light. Similarly the souls under 
bondage are able to get over the obstruction 
ignorance with the help of the various products of Maya 
viz., bodily frames, organs, places for enjoyment and so 
on. These products constitute the physical Universe. 
It is thus clear that the reproduction of the Universe is 
for liberating the souls from their bondage. The des- 
truction of the Universe has also the same end in 
view. We know that one who toils continuously 
without rest gets exhausted in course of time, 
and becomes unable to complete the work under- 
taken by him. We know also that with some rest he is 
able to complete the work in course of time. The same 
is the case with the souls that labour under the bondage, 
Unless the souls are given rest from time to time, they 
will not be able to obtain the desired freedom. Hence 
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the destruction has the same end in view as the 
reproduction. The intermittent function of preservation 
also must have the same end in view. Hence it follows 
that the object of the changes in the Universe is the 
liberation of the souls from the bondage of Anava Mala. 
The Sutra expresses the truth by the very same clause 
commented upon in the previous lesson, viz., SYA — 
PG nal un gsgier grub”. Only the word “iad” is 
here taken to mean Anava Mala. 


The clause as a 
whole is taken to mean, 


that the destruction and 
reproduction of the Universe is on account of the 
Anava Mala. he existence of Anava Mala is inferred 
from the conclusion arrived at in a previous lesson of 


this Sutra, viz., that there is reproduction even after 


destruction, which in its turn is inferred as stated 


already from the order in which the words denoting 
the destruction and reproduction respectively are placed 
in the Sutra. ‘The Sutra has thus considered a second 
set of details of chanzes in the Universe, viz. the 
mode and cause of the chanyes. and also the abiekt of 
the same; and it next proceeds to consider the position 
occupied by Hara, who causes the changes in the Uni- 
verse, which forms the subject of the changes among the 
beings, for whose benefit the changes are caused, 


SUTRA LESSON’ 12 


Hara is the Lord of the Spiritual and the Physical 
Universe 


We have said that the Universe is of two kinds, the 
Physical and the Spiritual. We have also said that 
Hara subjects the physical Universe to the three 
different changes of desiruction, reproduction and 
preservation. This physical Universe is thus entirely 
dependent on Hara. It depends on Him for its very 
existence. Hara must therefore be its Lord. We 
shall next see what Hara’s position is in the spiritiuah 


This Universe is shown to consist of all the 


Universe. 
both liberated and 


intelligent beings, the souls, 
unliberated. We have shown ina previous lesson that 


these unliberated souls have their intelligence dimmed 
and brightened, as it were, alternately by the destruction 
and reproduction of the physical Universe. We have 
also shown that, in fact, these beings also undergo a sort 
of destruction and reproduction. The Universe of 
unliberated beings is therefore dependent upon Hara for 
the display of its activity. That the liberated beings also 
depend on Hara will be shown later on. We have again 
shown in the previous lesson that these beings are 
liberated by Hara from their bondage, the Anava Mala, 
In this way also, the Universe is dependent on Hara. It 
is thus seen that either Universe is dependent on Hara, 
The one is dependent for its existence, and the other for 
its activity and for its liberation from bondage. Hara 
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we 


in His turn is not dependent on any. In fact, He, as 
the all-destroyer, cannot depend on anything else or any 
other being. He is therefore the Lord of the Physical 
and the Spiritual Universe, and will be referred to as 
“The Lord” in the subsequent five Sutras. ‘The 
above conclusion is borne out in the Sutra by the 
clause “ isi 98”. The word “ 6512” which 
means destruction denotes the destroyer, Hara; and the 
word « ge”, which means the first, denotes the 
Supreme Lord. This conclusion is borne out from 
three previous conclusions, viz., that the Physical Uni- 
verse undergoes destruction and reproduction by Hara, 
that the Spiritual Universe also undergoes a sort of des- 
truction and reproduction along with the Physical 
Universe, and that the Spiritual Universe is further 
liberated from its bondage by the same Hara. All the 
above three conclusions are borne out by the second part 
of the Sutra, viz., “ sjono....9GH8 wag gar srib”, Tt 
is thus clear that this last part of the Sutra dealt with in 
this lesson is an inference from the second part dealt 
with in the lessons 8 to 1], which is only a detailed 
consideration of the first part dealt with in the lessons 
2to7. We thus see that this Sutra has considered al! 
the three doctrines referred to at the end of the first 
lesson, and given reasons therefor expressly or impliedly. 
And this treatise of Sivagnanabotham next considers the 
relationship of the Lord to fhe Spiritual Universe for 


whose benefit only He works out as hereinbefore detailed 
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This Supreme Lord, in order to enable each 
unliberated soul to undergo deaths and births again and 
again according to its Karma, and as aided by His Arul 
Sakthi, helps it to assume such a non-dual relationship as 
that of being one with Him, that of being different from 
Him, and that of being co-existent with Him. He also 
stands in inseparable (SAMAVAYA) union with the 
said Arul-Sakthi for the self-same purpose. 


SUTRA II LESSON | 
Unliberated Souls undergo Deaths and Births 


We have said that there are intelligent beings other 
than the Lord, and that such intelligent beings are 
known as souls. We have said also that souls are 
found united to physical frames, and that they display 
themselves through them. These physical frames are 
known as SARIRAS. —_It is not meant that a soul must 
have a Sarira united to it at all times. What is meant 
is that souls display themselves through the Sariras to 
which they are united. There may be souls not making 
any display whatever of their activity and consequently 
not united to any Sariras. With these latter we are not 
concerned at present. We shall consider them later on. 
We shall at present consider only the souls 
united to some physical Sarira or other. These souls 
are the souls that are known as Onliberated Souls, 
Why they are so known will also be dealt with 
later on. The Sarira to which such & soul is United, 
whatever it may be, is a material product. It must have 
been produced at some time in the past and is 
preserved at present. It is not meant to exist for 
It will be destroyed sooner or later. The Sarira, is thus 
seen to be subjected to the three operations of product; 
preservation and destruction. Will there be a repro. 
duction of the Sarira and a repetition of the other 
operations also? We know that the Physical Unj 
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in general is subject to these operations, and that too 
repeatedly. So must also be the physical frames to 
which the souls are united. But what is the effect of 
such operations on these SarirasP Does destruction 
reduce the Sarira to nothing, and does reproduction 
bring the Sarira out of nothing? We know that the 
destruction of the Physical Universe merely changes its 
form into that of its invisible cause, and that the repro- 
duction changes the latter into that of its visible effect. 
The same is the case also with the destruction and 
reproduction of a physical Sarira to which the soul is 
united. When it undergoes destruction, its form only 
is changed. Ii was visible before destruction, and it 
becomes invisible afterwards. Its form was that of an 
effect before destruction; and it changes into that of its 
cause afterwards. Although the form of the Sarira 
changes, the soul remains united to if, all the same, both 
in its visible and invisible conditions. The Sarira in its 
visible condition is called Sthula Sarira (Physical body) 
and in its invisible condition it is called Sukshuma Sarira 
(Subtle body). The destruction or death of Sthula Sarira, 
is merely its change into a Sukshuma Sarira; and itg 
reproduction means the change of the Sukshuma Sarira, 
Such being the changes in the Sarira united to soul, 
we shall next consider whether the soul itself undergoes 
any changes along with the changes in the Sarira, 
We said that a soul makes a display of its 
activity through the Sarira to which it is united. In 
fact without the Sarira the soul will have no means 
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of display. Sthula Sarira, being a visible one, will 
serve very well as a means for such a display. The 
same is not the case with the Sukshuma Sarira. It 
is subtle and invisible, and will afford no means for 
such display of the soul’s activity. In other words a 
soul having only a Sukshuma Sarira united fo it 
remains though active could not display the activities. 
It undergoes, as it were, a sort of death. When the 
Sukshuma Sarira, and the soul commences to display 
its activity through it, it may be said to undergo a 
sort of birth. This is the kind of birth and death 
which a soul undergoes. When undergoing this death, 
the soul's activity ceases in the Sthula Sarira. In 
other words, the soul leaves the Sthula Sarira. Hence 
the death of the soul is described as “Gumra@," in the 
Sutra Similarly when undergomg birth, the soul 
recommences its activity in another Sthula Sarira. In 
other words, the soul enters the new Sthula Sarira. 
Hence the birth of the soul is described as “ aaj” 
in the Sutra. It is thus clear that unliberated souls 
undergo deaths and births. This conclusion is borne 
out by the expression “ Guré@ ese udu”, The 
Subject of this phrase, viz., *“ euWraer ”, meaning 
souls, is understood. The phrase as a whole means, “'To 
enable the souls to undergo deaths and births”. The 
doctrine that «anliberated souls undergo deaths and 
births is thus derived from the conclusions arrived at in 
the last Sutra, viz., that the Universe undergoes the 
changes of destruction and reproduction, and that souls 
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remain united to physical frames and display theiz 


activity through such frames Having thus seen that 7 
unliberated souls undergo deaths and births, we shall 
proceed to consider how long such souls undergo the 
deaths and births, 
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SUTRA II LESSON 2 


Unliberated Souls undergo Deaths and Births 
again and again 


We have said that the soul’s death is meant nothing 
more than its leaving the Sthula Sarira to which it was 
united, as soon as the operation of destruction commences 
thereon. We have also said that after such death the 
soul is not left without any Sarira whatever, but remaing 
united to the Sukshuma Sarira, into which the Sthula 
Sarira has involved, and out of which it evolved before. 
We have also said that another Sthula Sarira is repro- 
duced out of the Sukshuma Sarira sooner or later, and 
that the soul enters the newly formed Sthula Sarira and 
that it is this entry that is known as the soul's birth, or 
strictly speaking its rebirth. What we propose to consider 
next is whether the soul's death and rebirth take place 
only once, or a number of times; and if the latter, how 

often. 


We have said that the object of the changes in this. 
Physical Universe is to liberate the whole lot of souls 
from their bondage of Anava Mala. The changes of 
death and birth being changes merely in a particular 
portion of the Physical Universe, viz., a Sarva, such 
changes must be for the benefit of the particular soul- 
Such changes will therefore be necessary until the parti, 
cular soul attains its liberation from the bondage. The 
time of liberation may depend on other circumstances 
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also. Such circumstances will be dealt with in the next 
lesson. Whatever may be the cicumstances, every soul 
must secure its liberation some time or other, Till then 
the soul will go on undergoing death and birth, and will 
cease to undergo the operations as soon as it is liberated 
from the bondage. It is thus clear that unliberated souls 
alone undergo the operations of death and birth, and so 
undergo again and again until the liberation is secured 


by the soul. As is the case with the truth expressed in 


the previous lesson, this truth is only an inference from 
one of the conclusions in the previous Sutra, viz., that 
the Universe undergoes changes again and again. It is 
for expressing this truth that the Sutra places the word 
“ Guré@ ” meaning ‘death’ before the word « asa; ” 
meaning “ birth ”. This arrangement of the words shows 
that there is birth even after death Having thus seen 
that unliberated souls undergo deaths and births 
repeatedly, we shall next consider what circumstances 
determined the nature of the deaths and births which 
unliberated souls undergo. 


SUTRA II ; LESSON 3 


Unliberated Souls undergo Deaths and 
Births according to their Karma 


We have said that when a soul undergoes death, 
the Sthula Sarira occupied by it involves into a Sukshuma 
Sarira, and that when it undergoes birth another Sthula 
Sarira evolves out of the Sukshuma Sarira. This latter 
Sthula Sarira is pot identical with the former one. 
Although the Sukshuma Sarira is one and the same, the 
Sthula Sarira evolving out of it varies in various births- 
Further a Sthula Sarira occupied by one soul is quite 
different froni that occupied by another. One soul 
occupies a human body; another occupics that of a beast- 
Even granting that souls occupy human bodies only, 
there is a lot of difference between one such body and 
another, difference existing from its very birth. Some 
are born as sages—wise men, and some as fools and 
dunces. Some are born blind and dumb, and some 
are born with the blessing of physical perfection. Some 
die before they are born; some live only a few 
minutes after birth; and others live to a ripe old age. 
The Author of all these bodies is no other than that 
of the other products of this Physical Universe. The 
difference cannot therefore be merely accidental. Nor can 
it be that the Supreme Lord is so partial to the souls as 
to place them under such different conditions. Such 
difference ts not even human justice, aud can therefore 


49 THE CULT OF SIVA 


never be divine justice. Various attempts are made 
fo reconcile this difference. It is urged that the diffe- 
Tences are merely imaginary. This is quite incorrect. 
The life of a happy prince is quite different from that 
of a beggar in rags. Jt is again urged that the 
differences in this world can be made good in the 
next. It will not be possible to make good a limited 
difference by an unlimited one. The explanation put 
forth as a last resort is that the difference is a divine 
mystery and cannot be questioned with our limited 
intelligence. We are rational beings; we can discern 
right from wrong. Although it is true that our intelli- 
gence is limited, and that we cannot question the pro- 
piety of an act beyond the grasp of our intelligexce, 
we cannot at the same time overlook a plain absurdity 
Within the grasp of our limited intelligence, merely 
because it is attributed to God. The difference in the 
Condition of each soul must therefore have an expla- 
nation. We shall next proceed to consider what the 
explanation jis. 

The difference in the conditions of souls can only 
be due to the actions of some intelligent beings. We 
have said that it cannot be due to the action of the 
Supreme Lord Himself, He being altogether impartial. 
Tt must therefore be due to the action of each soul itself. 
As the difference exists from the very birth of the souls 
the actions forming the cause for the difference must 
have also had their existence prior to the births, or, in 
other words, must have been done by each soul during 
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its previous birth or births. That is known as its 
Karma. We shall next consider how this Karma brings 
about births and deaths for the soul. 


We know that when we do an action we do it 


sometimes with like or dislike, and sometimes without 
any like or dislike. The actions done without like or 
dislike can only affect our external organs, and cannot 
in the least affect our internal organs. It is these 
internal organs that will be shown hereafter to form 
part of the Sukshuma Sarira into which the Sthula 
Garira involves. It therefore follows that such actions 
can have nothing to do with the Syukshuma Sarira 
occupied by each soul, after the destruction of its 
Sthula Sarira, and consequently can have nothing to 
do also with the next Sthula Sarira. The case is 
however different with actions done by 2 soul with 
like or dislike. Likes or dislikes concern the internal 
organs also, such as mind; and actions done with like 
or dislike must therefore affect the Sukshuma Sarira 
occupied by a soul. Such actions will therefore be among 
the factors in determining the nature of the Sthula 
Sarira evolving out of the Sukshuma Sarira. In other 
words, the Karma of every soul will be 4 factor 1D 
determining its birth and death. 


This Karma may be good or bad, just as one’s 
action may be. (rood Karma produces “ood results, and 
bad Karma, bad results. Fvery Karma therefore has its 


result, good or bad. and ig therefore, as it were, a seed 


Ad, THE CULT OF SIVA 


for births and deaths, be they good or bad. This Karma 
as an action merely is no entity. But this Karma being 


‘coupled with a like or dislike, there must be some other 
‘cause exciting such like or dislike during the course of 


each soul’s action. It is this cause that enables 
the seed of Karma to give rise to the sprouts of births 


and deaths. It is known as the original or Mula 


Karma. This Mula-Karma is one of the three Malas or 
Pasas referred to in the previous Sutra and is an entity 
like the other two. It has not come into existence at any 
definite time like Karmst: actions. It exists from eternity. 
It exists not united to any’ particular soul, but every- 
where, It is all- -pervading like other entities, It is 


therefore different from the Karmas of every soul The 


latter are merely the soul’s actions brought out by the 


‘former. We thus see that unliberated souls undergo 


births and deaths according to their respective Karma. 
This truth is borne out in the Sutra by the expression 


“ QpkeorDp Curse asa} cfu’? meaning * under- 
going deaths and births according to their two-fold 


Karma’. Having thus seen that it is Karma that regu- 
lates the births and deaths of every soul, we shall next 


‘consider if the Supreme Lord has anything to do with 
‘such birthe and deaths. 


SUTRA Il LESSON 4 


Unliberated Souls undergo Births and Deaths as 
aided by the Lord’s Sakthi 


We have said that it is the Karma of @ sout 
that determines its births and deaths. Is it then that 
the Karma does so by virtue of its own power, or is 
mere tool in the hands of some other agency? We 
bave said that a soul's Karma affects the soul itself, 
before it causes the same to undergo births and deaths. 
Karma, being inert matter, cannot unite itself to the 
Soul, so as to affect the same. Some intelligent being 
is required to unite it so. A soul itself cannot serve 
as such agency, as although it has the power of 
knowing, that power is such that it can know, only 
when if is made to know by a Supreme intelligent 
agent. That a-soul has power only to this extent 
will be explained later on. This power cannot 
therefore be brought into play without the aid of the 
Supreme Lord. It thus follows that the Supreme 
Lord alone can unite Karma to each soul so ag to 
affect it. Without Him Karma will not affect any 
soul: nor can any soul undergo any births ory deaths, 
Each soul’s Karma is only a tool in the hands of the 
Lord to provide it with births and deaths, or other kinds 
of sufferings and enjoyments, This relationship of Karma 
to the Lord, may be compared to that of a King to his 
ministers. Whatever a minister does in the administra- 
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tion of a Kingdom is under the authority of the King. 
The work of each soul’s Karma is such. It is ,entirely 


dependent upon the Lord’s Power or Sakthi. This is how 


a soul is made to do Karmas ; and we shall next consider 


how a soul is made to enjoy the fruits thereof. 

We know that it is not one’s labour that supplies 
him with the fruits thereof. What supplies him with the 
fruits of his labour is really the earth on which the 
labour is spent. The same is the case with a soul’s 
Karma, We have already said that soul is incapable 
of doing anything without the Lord’s aid: In other 
words, each and every action cof the soul rests on the 
Lord’s Sakthi for its support. ‘It is this Sakthi of the 
Lord that supplies every soul within the fruits of its 
Karma. The Karma is simply used by the Lord to 
determine the nature and quality of the births, deaths 
and other sufferings and enjoyments which a soul has to 


It cannot on this account be said that the 


undergo. 
A master can in no 


Lord also is dependent on Karma. 
e said to be dependent on his servant’s work for 


sense b 
ccording to the 


the reason that he pays him wages a 
work. The same is the position of Karma in bringing 
about births etc. to the the souls. It is for expressing 
this truth that this Sutra, not stopping with saying “@Q@ 
Ala Ap CuTs Gora} ryfus”, adds «gp Soom Deir” meaning 
as aided by the Lord’s Sakthi. The expression ‘gZeorufen’ 
occupies such a place in the Sutra that it is capable of 
two interpretations. The above is one of the interpreta- 


tions, and the other will be dealt with later on. We have 
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thus explained one part of the Sutra, viz., “@ qj afdar 
Bp CuréGarra yyfu gferGer”. This part has dealt 
with four important doctrines ; and they are: 


(1) unliberated souls undergo births and deaths : 

(2) they undergo the births and deaths repea- 
tedly ; 

(3) they do so according to their Karma; and 

(4) they do so as aided by God (God’s Sakthi). 


Each one of the doctrines except No. 3 is more 
or less a particularisation of some of the doctrines about 
the Universe dealt with in general in the previous Sutra, 
viz., that the Universe undergoes the changes of dest- 
ruction and reproduction repeatedly, and that the Author 
of such changes is the Lord. The doctrine No.3 is 
established by what is known as “um fGet_w” i.e, proof 
by Exhaustion. Karma is found to be the cause for 
soul's births and deaths, all other causes not sufficiently 
accounting for the same. This mode of proof being 
indirect, it is not stated in the Sutra expressly or 
impliedly. Having thus set out the four doctrines about 
the souls, the Sutra next proceeds to consider what ig 
the aid that the Lord gives in enabling the souls to 
undergo the births and deaths as described hitherto. 


SUTRA I LESSON 5. 


The Lord assumes the relationship of being one 
with the Unliberated Souls to enable them 
‘to undergo Births and Deaths 


We have said that the Jiord and the soul are 
altogether different beings. Both of course possess intel- 
ligence. But the Lord having no change, His intelligence 
Is pure and is the same at all times. There can be no 
obstruction to it at any time. It is always unlimited, 
But it is not so with the soul’s intelligence. The souls are 
said to be of two classes, liberated and unliberated. We 
are not at present concerned with the liberated souls. We 
shall deal with them when occasion arises. We shall now 
confine ourselves to unliberated souls These are subjects 
to the obstruction of the Anava bondage from eternity. 
At a certain stage, the obstruction is complete; and this 
stage is said to be what is kiown as “Kevala’’. At the 
next stage, the obstruction jis partial; and this stage is 
said to be “Sakala”; and this is the stage that we are 
passing through now, and this is the stage in which we 
undergo births and deaths. It is in this latter stage that 
unliberated souls are provided with physical frames and 
sense-organs attached thereto. It is these physical frames 
and sense-organs that have reduced the obstruction and 
made it partial; and it is these organs which enable the souls 
to do actions which, coupled with likes or dislikes, turn 
out to be Karmas, forming the seeds for births, deaths 
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and other sufferings and enjoyments. What we live 
therefore to consider now is the part played by the Luvé 
in enabling the unliberated souls to be provided with the 
physical frames and sense organs, as said above, to do 
Karmas, and thereby subject themselves to birtha nnd 
deaths. 

We shall first consider how the souls enable the 
sense organs to perceive things. Sense organs are inert 
matter and have no power of perception of their own, 
Eyes cannot see, nor ears hear; and so other organs also 
cannot perform their functions unless they are enabled 
to do so by the soul. How does the soul enable them ? 
Even with the help of the soul eyes do not see simulta- 
neously with- ears hearing. In short, no two sense 
organs perceive simultaneously even though helped by 
the soul. It is so, because the soul has to identify itself 
with a sense organ to enable it to perceive, and it cannot 
identify itself with more than one sense organ at one 
and the same time. What follows therefore is that a 


soul has to identify itself with every sense organ in order 
to enable it to act. ‘The same is the relationship which 
the Lord has to assume to enable the souls to act. The 
intelligence of the souls is such as cannot act at 
all with-out the Lord’s intelligence enabling it to 
act. In other words the relationship between the 
Lord’s intelligence and that of the souls in general 
and of the unliberated souls in particular, is the same ag 
between the soul’s intelligence and the power of percep. 
tion of the sense organs. More plainly speaking, the 
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Lord has to identify himself with an unliberated soul in 
order to enable it to act and perform Karmas and there- 
by subject itself to births etc. The Lord has thus to 
-assume the relationship of being one with the unlibe- 
rated souls to enable them to undergo births and deaths. 
This truth is borne out by the expression “smaGuw 
wu’ in the Sutra, meaning ‘as if He were one with the 
souls’. The subject of the phrase “ymaGuwrw" is 
understood; and it is the word “ym” in the previous 
Sutra; and the finite predicate of the subject is “daw.” 
The whole sentence reads as “(965) youGuuwru 
| pew". We have thus seen that the Lord has to 
assume the relationship of being one with the souls to 
enable them to undergo births and deaths. We will 
next see if such a relationship alone is sufficient for the 


purpose. 


SUTRA II LESSON. 6 


The Lord assumes the relationship of being different 
from the Untiberated Souls, to enable them 
to undergo births and deaths. 


We have said that the relationship of the Lord 40 
the souls is similar to that of the souls to the sense organs. 
We shall next consider whether the souls assuming the 
relationship of being one with the sense organs is guffic)- 
ent to enable the sense organs to act. We know that 
one is not able to see in darkness, although the soul 
identifies itself with one’s eye. The reason is that the 
eye requires the help of some light like that of the sun 
in addition to the help of the soul. In other words, gies 
help from without is necessary for the eye, in addition to 

the help from within, that is,that of the sou!’s being one with 
the eye. The soul has to be helped similarly. The Lord’s 
help by assuming the relationship of oneness with the 
soul, is alone not sufficient to enable the soul to act. The 
nelp of one assuming the relationship of being ditferent 
from the soul is also necessary. But where is the Being 
so render such a help? All sauls requiring help themsel- 
ves, the only being who can render this help also is the 
Lord Can He then assume the relationship of being 
different from the soul, at the same time as*He assumes 
the relationship of being one with it? Yes, He is all. 
pervading at all times. He isso even when He assiimes 
the relationship of being one with the souls. He is there. 
iore the Being that assumes the relationship of bein g 
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different from the souls, to enable them to perform Kar- 
mas and thereby undergo births and deaths. This truth 
is borne out by the expression “s7Gorwru’? meaning ‘as 
if He were different’. The full sentence is “ 9% gu... 
srGorurus,.. 9Gw” We thus see that the Lord 
assumes the double relationship of being one with, and 
different from, the souls, to enable them to undergo 
births and deaths, We shall next see if this double 
relationship is sufficient for the purpose, 


SUTRA II LESSUN 7 


The Lord assumes the relationship of being co- 
existent with the Unliberated Souls to enable 
them to undergo births and deaths. 


Let us once more consider the relationship of the 
soul to the sense organs. One’s eye may have one's 
soul’s help of being one with it, and may also have the 
help of the sun’s light. One will not however be able 
to see an object, if there is a screen between the object 
and his eye. The reason is that the light emanating 
from the object is intercepted from coming into 
contact with the soul’s intelligence at the 
eye-centre, the retina. It therefore follows that to 
enable one to see an object, what all help is required 
is the help of the soul being one with one’s eye, 
the help of the Sun's light, and also the help of 
the object’s light coming into contact with the gouy}’ 
intelligence at the retina. The soul has also to be helped 
similarly. The Lord's help by assuming the double 
relationship of being one with, and different from 
the souls is not sufficient. The additional help of ‘ 
contact arising from co-existence of the Lord ang the 
soul is necessary to enable the soul to act ang a 
Karmas and thereby undergo births etc. This truth 
is borne out by the expression *‘..yonerGuy STC Sr ry» 
in the Sutra meaning ‘as if He were CO-€xistent With 
the souls”. The expression is used in a double Sense. 
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One is derived by splitting up the expression into- 
parts, and the other by taking it as a whole. The 
interpretation in this lesson is by the latter method. 
The expression contains both the words “ gene & 
stor", the former denoting the souls, and the latter 
denoting the Lord. The whole expression is taken 
to signify “Co-existence”. We have thus seen that 
the Lord has to assume the three-fold relationship of being 
one with, different from, and co-existent with, the 
souls. We shall next see whether the assumption 
of such a three-fold relationship is possible between 
the one and the same two beings. 


SUTRA I ; LESSON & 


The Lord assumes a Non-dua! (Advaitha) relationship 
with the Unliberated Souls to enable them to 
undergo births and deaths. 


We know a whet-stone. It is made of pow 
dered flint and shellac. In it the shellac and flint powder 
are mixed together. Neither of them has lost ity 
property. The stone’s property of sharpeniny it 
knife is conspicuous therein. So also is the sheliac’s 
property of cementing. Again, the stone is not scen 
in its characteristic form in it; but it is seen there- 
in as if it were shellac itself. It is thus clear 
that in one and the same object are found three 
different characteristics. It is similarly possible for 
the Lord to assume the three different relationships 
of being one with, different from, and co-existent 
with the souls. It is this three-fold relationship: 
combined that is known as non-dual or Advaithe 
relationship, and is assumed by the Lord to help 
the souls in undergoing births etc. This help by 
assuming Advaitha relationship the Lord does to 
the unliberated as well as the liberated souls. The 
latter are freed from the bondage of Anava. There 
is no obstruction whatever to their intelligence. 
They do not require therefore the help of any 
physical frames or sense organs to act. In fact, they 
do not act with such frames or organs. In other words 
they perform no Karmas and consequently undergo ne 
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births etc. But yet they require also the help of 
an Advaitha relationship of the Lord to help them. 
What His Advaitha relationship is, and what for it 
is required, will be dealt with later on. At any 
rate it is certain that the liberated souls do not 
require the Lord’s Advaitha relationship for enjoying 
this Physical Universe. The unliberated souls do 
enjoy the Physical Universe, and do therefore require 
for the purpose the Advaitha relationship dealt with 
in this lesson. It is this relationship that is ex- 
pressed in the Sutra by the words * gqonaGu soon 
wre”, This clause is divisible into three sub-clauses, 
“sonarus, 61 Cerwin ds, senaiu 0 Coorwn i” meaning 
as if He were one with, different from, and co-exis- 
tent with them (souls). 


We have next to consider the meaning of the 
word “Advaitham”. The word occurs in the Srutis 
in some passages, and there has arisen conflict in 
interpreting it. The word is of Sanskrit origin, and 
is made up of the negative prefix ‘na? (6) and the 
principal word ‘Dvaitha’ meaning two. The Tamil 
equivalent for it is “@veorcerenm”, composed of the 
principal word “@saxr@’’ ineaning two, and the 
negative suffix ‘yore. Both the terms mean 
“not two”, or “two-less-ness.”? Only the negative is 
prefixed to the main word in the Sanskrit term, 
while it is suffixed in the ‘ami! term. The 
expression would mean from the context in which 
it is used that “the Lord and the soul are not 
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two”, What does this mean? Does this mean that the 
Lord and the soul are absolutely identical with each 
other? One school of philosophers adopts this mea- 
ning and says that there are no such beings as 
souls apart from the Lord, and that the Lord alone 
exists, and that He appears as if He were souls also, And 
this school relics upon such passages in the Srutis as 
express the relationship, assumed by the Lord, of being 
one with the souls to enable them to undergo births and 
deaths, ignoring altogether the other passayves 
in the Srutis which express the other two kinds 
of relationship assumed by the Lord. This school is 
so far confident of the correctness of the interpretation 
as to say that this school is the only Advaitha school. 
This school is really blind to the absurdity of its 
position that in case the Lord alone exists, He exists 
for no one’s benefit and that the term ‘Heaven’ is a 
misnomer. This position is, as it were, akin to Ath- 
eism. The latter need not care for ‘Heaven’ as it 
denies the existence of God; and the former also 
need not care for ‘“Heaven”’ as it denies the exis- 
tence of beings (souls) for enjoying it. 
In fact the latter admits a sort of ‘Heaven, which is 
the perfection of earthly happiness, and wants the 
earthly conduct to be regulated accordingly, The 
position of the former is worse than that of the 
latter as it does not require regulation of 
conduct anywhere. This school of philosophers is 
known as Monists (warcrnn a7 Daeer), Whether this 
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Monism is complete as averred by Ekanmavadham, or 
qualified as averred by Visishtadhvaitham, it is Monism, 
and its absurdity is all ‘the same. We thus see the 
absurdity of the interpretation of the term ‘“Advai- 
tham” by this school. We shall next turn to see 
what the other interpretations are. 


There is a school of philosophers who assert that 
the Lord and the soul are diametrically opposite of 
each other, They compare the two to darkness and 
light, and say that one cannot exist where the other 
does. According to this school, souls not only do not exist 
in the world of God, but'such world is also not reachable 
by the souls, at any rate, by the unliberated souls. It 
is this school that is known as the Dvaitha school. 
This school relies upon such passages in the Srutis as 
express the relationship assumed by the Lord, of being 
different from the souls to enable them to undergo 
births and deaths. This Dvaitha school ignores the 
passages in the Srutis which express the other two kinds 
of relationship assumed by the Lord. This position is 
also absurd, as it contradicts the very fundamental doct- 
rine about God viz. that God is everywhere. It ig this 
Dvaitham that is negatived by the term “Advaitha”. 
The expression in the Srutis that “the Lord and the 
soul are not two” means that they are not two in the 
sense that one cannot exist where the other does. In 
fact the Lord and the soul co-exist, and exist as insepa- 
rable from each other. It is this relationship of co-exis- 
tence, without mutual exclusion, between the Lord and 
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the soul, that is expressed by the term “Advaitha.’. 
This interpretation does not ignore any passages in the 
Srutis which express any of the three relationships 
assumed by the Lord, as dealt with in the plevious 
lessons. This does not contradict the fundamental 
doctrine of the omnipresence of God ; nor does it contain 
the absurdity of making the Heaven a misnomer, and the 
Lord a being of no benefit to any one. This is the 
interpretation puton the term by the ‘‘Siddhantha”? 
school of philosophers, 


This school is thus neither Monism or Ekanma- 
vadham, nor Dualism or Dvaitham, but it is Non-dualism 
or Non-dvaitham or Advaitham. We thus see that the 
Lord assumes the Advajitha relationship with souls foy 
helping them in undergoing births etc. We shall next 
see whether this relationship alone will do for 
purpose. 
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The Lord assumes also the relationship of Inseparable 
Union with His Shakthi in order to enable the 
Unliberated Sculs to undergo births and deaths. 


We have said that the Lord assumes a three-fold 
relationship with the souls to enable them to undergo 
births etc. One of such relationships is His being one 
with the souls. Can it be that the Lord who is all- 
intelligence at all times descends to the level of a soul 
having limited intelligence? Is it not then that the 
unchangeable Lord makes a change in Himself? It is 
true that the Lord’s change is for the benefit of the 


souls. It is a change all the same. The point then for . 


consideration is whether the Lord that changes is the 
same Lord that is unchangeable, or whether the Lord 
is Himself composed of two Beings, one unchangeable, 
and the other assuming changes for the benefit of the 
souls. The former cannot be the case, as it is a contra- 
diction that an unchangeable Being assumes changes nor 
the latter, as the Lord, who has to be one with every 
soul, cannot be two in Himself. The conclusion then igs 
inevitable that the Lord is neither one simple Being, 
nor two separate Beings. He may be said to be two 
Beings in inseparable union, one of whom is the pure 
unchanging intelligence known as Sivam, and the other 

an Intelligence assuming changes in Himself, out of 

Arul or Grace. This latter is known as Sakthi. It is 

termed “94m” in the Sutra. The unchangeable Siva 
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is always in inseparable Union with His changeablo 
Sakthi. Had it not been for this union, the Advaitha 
relationship of the Lord with the souls, and consequent. 
ly the souls’ undergoing births and deaths will not be 
possible. Hence it follows that the Lord assumes the 
relationship of inseparable Union with his Sakthi to 
enable the souls to undergo births etc. It is this truth 
that is expressed in the Sutra by the principal clause 
“giomter baader O soe sGp" meaning “The 
Lord stands in inseparable union with His Sakthi.” 
The subject “Lord” is understood as already said. The 
subordinate clause is also “@ parm Curégqarszay 
yfius”, The two clauses read together mean “ The 
Lord stands in inseparable Union with his Sakthi to 
enable the souls to undergo births and deaths. Thus 
closes the second Sutra. The doctrines considered in 
the Sutra are : 


(1) The unliberated souls undergo births and 
deaths, according to their Karma and as aided 
by the Lord’s Sakthi. 

(2) The Lord assumes Advaitha relationship with 
such souls, to enable them to do so. 


(3) The Lord assumes also the relationship of 
inseparable Union with His Sakthi for the 
self-same purpose. 


The first is considered in the first four lessons, and 
is only a particularisation of the doctrines regarding the 
Physical Universe in general. ‘The second is considered 
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in the next four lessons, and is an inference from the 
above four lessons and also from the nature of the souls. 
Anava bondage is also dealt with in the first Sutra. The 
third is considered in the last lesson, and is also an 
inference from the unchanging nature of the Lord, dealt 
with in the same first Sutra. Thus all the doctrines 
considered in the Sutra are inference from those consi- 
dered in the previous Sutra. Having thus dealt with the 
nature of “God”? and also the nature of souls subject to 
the Anava bondage, this treatise of Sivagnanabotham 
next proceeds to consider what a soul itself is, apart from 
‘its bondage, and whether it has any existence. 


Section One SUTRA IE 
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aang fdr Qeronuuler, omit ss ecomnt sober 
urur QwéSs go epad sen, yertot.”’ 

Tke soul exists, since it rejects everything else as 
not being itself, It exists within a Sarira, which is ag 
it were a machine formed out of Maya. It is different 
from the Sarira, since it claims the same to be its own. 
It is different from the external senses, as it under- 
stands all the five sensations. Itis different from the 
Sukshuma Sarira, since it is conscious of what happens 
during dream. Jt is different from the vital air (Prana 
Vayu) since there is neither consciousness nor move- 
ments during sleep. It is also different from the Lord, 
since its understanding is in proportion to its enlighten. 
ment from outside. 
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Soul exists, since it rejects everything else 
as not being itself. 


This consideration of the existence of Souls might 
have preceded any consideration as to their nature. But 
we have considered their nature to a certain extent in 
connection with the consideration of the existence of 
Lord Hara and of the three malas-Anava, Maya and 
Karma. Of these, the Lord is pure intelligence and 
the three malas are pure inert matter. It will be shown 
below that a soul partakes of the nature of both. The 
proper place for its consideration is therefore at this 
stage. 

We know that in this Universe there are certain 
objects which exhibit symptoms of intelligence or 
activity. These objects we call Sariras. What is 
this intelligence or activity due toP —_Is it not owing to 
the presence of some intelligent or active being in 
the Sarira? Examine all parts of any Sarira exhibiting 
intelligence or activity, your own or that of any other, 
Examine any Sarira that exhibits the most or the least 
intelligence or activity, Examine with your naked eyes or 
with the aid of the most powerful of microscopes. Apply 
all your intellectual or yogic vision. You cannot pitch 
upon any part of the Sarira as the one which you 
may take to be the intelligent or active being. Are we 
then to conclude that there is no intelligent or 
active being in the Sarira or anywhere ? 
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True it is that we are not able to pitch upon 
the being that forms the source of intelligence or activity 
manifested in a Sarira. But we feel that there is 
something in us that says to us, “This is not the 
soul, that is not the soul”. There is something;:which, 
though not able to poimt out definitely that such is the 
soul, is still able to deny everything else as not being the 
soul. That something can be no other that an intelli- 
geut entity. That something can be no other than the 
intelligent soul. This intelligent soul is the Sarira of all . 
intelligence and activity in all the Sariras manifesting 
them. In other words an intelligent soul is present 
wherever any intelligence or activity is manifested. It is 
present both where the intelligence or activity is most 
manifested and is least manifested. It is present in men 
and animals. It is present in all living beings, beasts, 
birds, trees, stones and so on. Souls thus exist, and exist 


innumerably. 

The above truth is borne out in the Sutra by 
the expression “‘garut 2.67 §) Qos aren moar”. The 
Sutra commences with the predicate ‘eo gx” meaning 
“exists”, and the subject of its “gpa io” meaning “Sou]?? 
at the end of the Sutra. The two words “gerur” and 
“» agi’ form the main clause in the Sutra. The other 
clauses in the Sutra are subordmate clauses. each one 
furnishing a reason or hetu. The first of such clauses 
6 gang gr as mobo” meanmny “since it denies everything 
else as not being itself. The Tatoil word for “every. 
thing ele”, viz. “in MO) apesren is understood in the 


) 
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clause. The existence of souls being thus established, we 
shall next consider whether the soul can be one 
or another of certain organs in the Sarira manifesting 


niore or less intelligence or activity. 


SUTRA Ul LESSON 2 


The Soul exists within a Sarira, which is as it 
were a machine formed out of Maya 


We have said that there are symptoms of intelligence 
or activity in certain objects which we call physical 
frames or sariras, and that such sariras are of different 
sorts. We have said also that the manifestation of such 
intelligence or activity is due to the presence of a soul. 
Where is the soul present? Within the Sarira oy out- 
side it? Does the soul pervade everywhere or only 
within the Sarira? Does it pervade all through the 
Sarira at all times, or through a particular part of it at a 
particular time ? These we shall proceed to consider, 


We know that a Sarira, human or any other, 
is not inthe same condition throughout. Sometime or 
other it ceases to manifest any symptom of intelligence 
or activity. This condition of the Sarira is said to be 
one of death ‘he condition till then is said to be a 
living one. This living condition also varies from dine 
to time. ‘There is full consciousness when the Sarira, ig 
all-awake. The consciousness is somewhat less during 
dream, and still less during sleep. If the soul js Present 


everywhere, how then does the Sarira underg, such 
pre- 
sent everywhere, how then, when one is completely 


awake, another undergoes dream, sleep or death, It, 


therefore, follows that as long as a soul manifests jtg in 


changes in its condition? — Further, if every soul jg 


~ 
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telligence or activity in some particular Sarira, it cannot 
be that such a soul is omnipresent. It must be confined 
to the particular Sarira. 

Taking the soul to be confined to a particular 
Sarira, does it pervade all through it at all times? Con- 
sciousness is not present in all the external senses at one 
and the same time. We are not able tosee a thing 
simultaneously when hearing another. This cannot 
be the case, if really the soul pervades all through the 
Sarirva at all times. It follows therefore that the soul can’ 
pervade through only one of the five senses at a time. 
The same must be the case as regards its presence in the 
other organs of the Sarira. It is clear that the soul per- 
vades within the Sarira through only one of its organs 
at a time. If then the soul is present only in one of the 
organs ata time, is it wanting in pervasiveness altoge- 
ther? No. When the soul is present in any one organ, it 
is present through the whole of it. At one time it hap- 
pens that we are able to see with only one of our eyes, 
and not with the other, even when both the eyes are in 
equally good condition. Similarly at one time there is 
feeling in only one part of the skin, and not in another, 
even when both parts are equally healthy. It therefore 
follows that a soul that is present in any one organ per- 
vades through the whole of it. The soul is pervasive at 
this extent, when united to a Samra. TheSarira ig able 
to serve the soul only so far in removing the Anava bon- 
dage that causes obstruction to its all-pervasiveness. The 
obstruction was complete hefore the soul was united tr 
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the Sarira; and the sou! then was noi pervasive to any 
extent. After the complete removal of the obstruction, 
the soul does not require the help of any Sarira, and it 
becomes all-pervading. Is then au intelligent entity like 
goul capable of growth? 1t isonly pure intelligence that 
is not-capable of growth. The soul is not pure intelli- 
gence until liberation. ‘Till then it is intelligence blen- 
ded with the inert Anava. In short it is Chit-Achit. It 
becomes pure Chit only after liberation, and thereafter 
does not undergo any growth. There is thus a0 incohe- 
rence in the soul's growth, and no incoherence also in 
thé soul’s confinement within the Sarira till liberation. 
This truth is borne - out in the Sutra by the expresgion 
“<5 ae pian gar won ...2a0 meaning that the goy] ie 
present within the Sarira. 


The presence of the soul is the cause of the display 
of all intelligence and activity in the Sarira. Withoys 
there is no activity whatever therein. The Sarira jg as it 
were a mere machine, and there can be no activity therein 
without a mechanics to ran it. The Sarira is mere eed 
matter like its material cause, the Maya. Hence it jg descr. 
bed io the Sutra as “irwr Qua Bs sa” Meaning th 
Sarita which is as it were a machine formed oyt of . 
The Sarira is thus described in the Sutra to show ¢ 
part of it can be the source of any intelligence ora 


Maya, 


different from every part of it. 


—e 


~~ 
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The Soul is different from the Sarira 
since it claims the same to be its own 


We have said that a soul is present within the 
Sarira, and is different from every part of it. We have 
said so, since there is display of intelligence or activity in 
the Sarira, and no part of it forms the source of such in- 
telligence or activity. Is this perfectly correct ? Dus 
not our legs, hands, mouth or any other organ of action 
move? These are known as Kanmendryas. The expres~ 
sion means ‘organs of action’; and they are the mouth. 
hands, feet, excretory and genetal organs, (not the visible 
mouth etc., but the organisms of mouth etc.) and the 
genital organs. Further, when I say Ihave grown stout, 
what I refer to is my Sarira. The Sarira is thus taken 
for the soul by usage also. Why then must there be a 
soul different from the Sarira or the organs? Usage is 
not the same in all cases. Although we do say ‘I have 
grown stout’, we never say ‘I am hand, or I am feet, or 
soon’, On the other hand, we do say ‘my hand, my fect, 
my Sarira and so on and thereby take the hand etc. tu 
be different from the soul. It will not do therefore tc 
rely only on usage. We have to consider also whether 
the activity in the Sarira asa whole or in any one of :!- 
organs of action is the property of the Sarira or the organs. 


In the condition of death, the Sarira is intact as in 
its living condition. So also are all its organs of action 
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However there is no activity whatever in the Sarira or 

its organs. What is the reason? One may say, ‘Stop- 

page of blood-circulation’. Yes. What is the reason 

for the circulation to stop? One may say again, 

‘stoppage of respiration’. Yes, What is the reason for 

this stoppage? There must be some ultimate reason. 

This ultimate reason is that something was present in 

the Sarira in its living condition keeping up the activity 

in the Sarira and the organs of action through the respira. 
tory andcirculatory organs. That something is absent 

in the condition of death; and hence is the absence 
of activity in the Sarira or the organs of action.. 
This something is different from the Sarira and 
organs of action, and is called “THE SOUL”. The soul 
is thus seen to be different from the Sarira or 
the organs of action. It claims the Sarira and the organs 
to be its own; and that is thereason why we call the 
Sarira and the organs as my Sarira, my hands and so on. 
This truth is borne out by the expression “corer a7 21 & 
carpeder, gerur (Gag) eor gl’ meaning the soul 
cxists and is different from Sarira since it claims the 
same to be its own.’ 


LESSON 4 


SUTRA IM 
The Soul is different from the five 


external senses, as it understands 
all the five sensations 


We have said that the activity in the organs of 
action is due to something else and not the organs them- 
selves, and that therefore the soul is different from these 


The case is different from another set.of organs 


organs. 
These organs 


known as the organs of external senses. 
of external senses are known as Gnanendryas, and 
they are the skin, the tongue, the eye, the nose and the 
ear, not the visible skin etc., but the organic percep- 
tion of the skin etc. These organs display not 
merely physical activity, but there is display of intelli- 
gence or understanding in each one of them. Hence they 
gare known as Gnanendryas or senses. Our eyes see, our 
ears hear, and so functions every other external organ of 
sense. Why not sense itself be the soul? If this sense 
itself be the soul, there arises the further question whe- 
ther the five senses constitute together one single soul or 
five different souls. These cannot constitute one and the 
same soul. If they can, suchasoul, being composed of 


all the five senses, must have the same understanding 


through each one of them This is not our experience, 


We only see with our eyes, and not hear withthem. Our 
understanding is different through the different senses, 
It therefore follows that the five senses cannotconstitute 
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one soul, We shall next consider if there can be five 
different souls. True it is that we have a distinct un- 
derstanding through each one of the sensory organs. But 
what is the sort of understanding had through each one? 
Vision through the eye, hearing through the ear, apd so 
on. Through none of the senses do we have the under- 
standing, ‘I see’, ‘1 hear’, and so on. Such an under- 
atanding is possible in the eye etc., if really it werea 
soul. We do experience such understanding in our every- 
day life, but not in the eye etc; we experience such un- 
derstanding in something else. In this something else, all 
the five different sorts of understanding, vision etc. unite, 
and also the understanding ‘I see’ etc. In brief, all the 
five sensations unite therein. It is this truth that is borne 
out in the Sutra by the expression Hmintyooot 0 8 
DET... Qf 001 LOT (Gav) ....2-61 gs’ meaning, the soul exists 
and is different from the five external senses, since it un- 


derstands all the five sensations. 


SUTRA III LESSON 5 
The Soul is different from the Sukshuma 
Sarira, since it is conscious of what 


happened during the dream 


We have said that the soul is different from the 
Sthula Sarira and itstwo sets of organs. The Sthula 
Sarira and its organs are active only in the waking con- 
dition. This is not the only living condition in the Sarira. 
We live not only in our waking condition, but also 
during our dream and sleep. It may therefore be that 
the Sthula Sarira or its organs cannot be the soul. But 
there are other organs in the Sarira. To know whether 
these can form the Soul we must consider the other con- 
ditions of a Sarira. We shall first consider the condition 


dream. 

Is there any display of activity or intelligence during 
dream? In this condition also some activity is experien- 
We feel as if we move from place to place, and per- 


ced, 
In short, we feel during dream that 


ceive many objects. 
our Sarira, with its two sets of organs are active. Butas we 


wake up, we see that our body is lying where it was be- 
and its two sets of organs were quite 


fore the dream, 
However 


inactive and closed to all outward perception. 
it is certain that there was a lot of inward experience and 
activity during dream. What itis that was active and 
underwent the experience, is the subject of our considera 


tion. 
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True it is that during dream neither our Sarira nor 
the external organs were active. These could not have 
undergone any experience then. But our internal senses 
were all active. Our willpower, our likes and dislikes. 
and our powers of discernment and discrimination were 
all active. These are known as Manas, Ahangara, Buddhi 
and Siddham. Some include the last of these under one 
head Buddhi, and say that the internal senses are three. 
These internal senses are known as Andbakaranas. In 
addition to the activity of these internal senses, there arc 
other sensations during dream, viz, the sensations of 
sound, tangibility, form, flavour and odour. These sensa- 
tions are due to the activity of five different organisms 
known as five Dhanmathras, viz., Sabdha, Sparisa, Rupa, 
Rasa, Kandha. The very same sensations of sound ete, 
are caused in the waking condition of the gross elements, 
ether, air, fire, water and earth, It follows therefore that 
the five Dhanmatbras must be the rudiments of the 
five grosser elements, ether etc. It is thus clear that 
what are active during the dream are five Dhanmathras 
and the three Andhakaranas. The Sarira composed of 
these eight organisms is what is known as Sukshuma 
Sarira. It is the Sukshuma Sarira already referre a 
to in the previous Sutra. We have said that this 
Sukshuma Sarira does not undergo any destruction, even 
after death. It is heyond question therefore that the 
Sukshuma Sarira must continue active during dreayy, 
The point for consideration then 1s whether this Stike. 
huma Sarira can be the soul. 
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We not only undergo all sorts of experience, but 
are conscious also of these experiences after we wake 
up. Such consciousness is of course partial. There is 
no doubt however that we have the consciousness of 
the dream experiences. Is it the same thing, that un- 
derwent the experiences during dream, that ts conscious 
of it during the subsequent waking condition? If so» 
can that something be the Sukshuma Sarira itself? If 
it be the Sukshuma Sarird itself, what is the cause of 
the defect in the consciousness ? The same Sukshuma 
Sarira, being present in both the conditions, having the 
same surroundings in the two conditions, the defect in 
consciousness is unaccountable. It must therefore be 
that the soul is something other than the Sukshuma 
Sarira. Only a few of the organisms have been united to 
it during dream, while some others also in the waking 
-condition; hence is the defect in consciousness, It is thus 
clear that the soul is different from the Sukshuma Sarira. 
This truth is borne out in the Sutra by the expression 
“aQaat 9 0 eV, —gporr0r,....(Gorg) 2or gi” Meaning 
“The soul exists andis different from the Sukshuma Sarira 
since it is defectively conscious of what happened during 
dream.’ The Tamil equivalent of ‘defectively,’ viz, 
“ouw®’ is understood after the word ‘9@aau,’ and js 
inferred from the nature of the consciousness of dream 


experiences. 
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SUTRA In LESSOR fr 
The Soul is different from the Vital air 
"(Prana Vayu), since there is neither 

consciousness nor movements 
during sleep 


We have considered the activity of the Sukshuima 
Sarira during dream and concluded that the soul is differeny, 
from it. We shall now consider the condition of Sleep and 
see if anything present then can be the soul. We know 
that during sleep what is active is what ig known ag 
Vital Air or Prana Vayu and. that alone. We breathe 
during sleep, and then this Prana Vayu gets in’ an 
out. It is this respiration of the vital air that keeps i 
the blood circulation and every other activity in Te 
during all its conditions. Why cannot then the p 
Vavu be the soul ? 


- This Prana Vayu is not only active in ay) con 
of a Sarira, but is also equally active. Tf 80, our 
ties and experiences also must be equal duriy 
conditions. This is really not the case. Durjy 
external organs are not active, and there are 20 m 
ments in our Sarira. There are also no xPerienes oe 
pleasure or pain during sleep, Hence it Cannot ae of 
this Prana Vayu isthe soul. But it may be Said 4 hat 
ring sleep this Prana Vayu makes all other org, : at dia, 
nal and internal, inactive, and thereby nullifies i ” EXtey_ 
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it does not do so; and that it does not follow therefore 
that itfis not the soul. This can be the case only if the 
controlling activity of the Prana Vayu is more during 
sleep than in the waking condition. Its activity being mani- 
fested only in the form of respiration, there 1s no reason 
to think;that its activity is more during sleep. Its activity 
must therefore be the same during all conditions of the 
Sarira. It therefore follows that if cannot be the soul, 
and that the soul is different from it. This truth is borne 
out by the expression “sourciup.cd © cxarig. far Q)errontou9 cir”? 
meaning “The soul exists and is different from Prana 
Vayu, since during sleep there is neither consciousness 
nor movements in the Sarira.”’ 


SUTRA IH LESSON, 7 


Soul is different from the Lord since 
its consciousness is in proportion to 
its enlightenment from outside 


We have said that the soul exists within the Surira, 
Sthula or Sukshuma, but is not either of Sariras or exter- 
nal or internal organs attached thereto. We-have said 
also that a soul is however something present within the 
Sarira during all its conditions. We have further said 
in the previous Sutra that the Lord is present everywhere ~ 
within and without any Sarira. Why not this Lord him- - 
self be the soul? . 


‘ 


True it is that we have said in a previous lesson that : 
the soul under consideration cannot be present outside a 
Sarira during its unliberated condition. It must therefore ~ 
follow that the Lord who is present even outside every . 
Sarira cannot be the soul under consideration. But in this ‘ 
Sutra we consider every part of it independent), * 
of another. This is why the organs of action, the Senses . 
the Sukshuma Sarira and Prana Vayu have all ace 
considered independently and shown as different from the s 
soul, although each one of these is equally a product of* 
the inert matter Maya as is the case with the 
Sthula Sarira. Similarly we have to consider whethe; thee 
soul is different from the L.ord or not. Such an inde-*- 
pendent consideration is necessary for refuting the, 
doctrines in respect of the soul, as propounded by the ; 
various schools of thought. This we shall do next, _ 
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Neither the Jord nor the soul is inert matter. 
Both are intelligent beings. But there is difference 
between the two. We have said that the intelligence 
of unliberated souls is such as becomes bright when 
‘united to physical frames, and dim when disunited from 
them. We have said also that the Lord has to help 
the souls in exercising their powers of intelligence, by 
assuming an Adwaitha relationship with them. The 
Lord requires no such help, and His intelligence is 
always the same. This we have explained in the 
first Sutra, and this is why He is called the Lord of 
the physical and the spiritual Universe. This Lord 
has thus to enlighten the soul in its understanding, 
not only directly by assuming Adwaitha relationship 


but also indirectly by providing it with a physical 


frame etc. The powers of understanding of such a 


soul must therefore necessarily be in proportion to: 


such enlightenment. The difference between the Lord 


and the soul being thus far and wide, it cannot be 
that the Lord Himself is the soul. It is this truth 
that is borne out by the expression “‘ 2.cnrt 5 vont 
BOOST y.0- QO LOT (Garg) corp ” meaning “the soul 
exists and is different from the Lord as its under- 
standing is in proportion to the enlightenment from 


outside. ” 


The Sutra has thus concluded that the souls not 
oply exist but are different from the Sthula and 
Sukshuma Sariras and all the external organs attached 
thereto, and that they are also different from the 
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Prana Vayu preseat in the Sariras during all the-a | 
conditions and also from the Lord who is everywhere 
present. We have not however considered whothor 
the soul can be any one of the internal senson, 
although we have considered what such senses are, in 
connection with Sukshuma Sarira. This consideration 
is reserved for the next section of this treatise which 
commences the consideration of the nature of the 
different eternal entities, viz., Lord, Pasa ( Bondage ) 
and Souls. It is so done, as a consideration of the 
internal senses is very essential for a consideration of 
the nature of the souls, which is the subject of the 
next Sutra. Thus ends that section of this treatise 
on Sivagnanabotham which deals with the existence 
of the three entities referred to above and known as 
“Qsnrer Que” meaning “Section relating to 
existence”, The next section commences what is 
known as “@Qeaéseax Que” meaning the section 
relating to the nature of the three entities. 


Section two SUTRA 1V 
“ 6 SEE Tome ih AQ Mair pair wm xeir Dy MOA 
FEDS & gy AYGTLOT , FEFUUS § 2 cron gi, 
ADEE HTK TEN Aetr g, AGE Huson gECS 
The soul is different from the internal senses 
also, although it is united to them as to the other 
senses and organs, being devoid of any understanding 
on account of its eternal conjunction with Anava 
Mala. These senses and organs serve the soul as 
ministers serve their king, and subject the soul to five 
different states of ‘consciousness. . 


G7 


SUTRA IV ; LESSON | 
The Soul is different from the internal senses 


We have already shown how the soul is different 
from the external senses. These help the soul in the - 
perception of external subjects. We not only perceive 
external objects, but also reflect over them. This _ 
reflection is done by a different set of senses known ag * 
intellectual senses. These are the internal senses or 
Andhakaranas referred to in the previous Sutra and are 
distinguishable from the external senses or Purakarana 
dealt with in the same Sutra. These internal senses as * 
already explained are four in number, and they are Manas 
(the sense of understanding), Buddhi (the sense of 
judgment), Siddham (the sense of intellectual reflection), : 
and Abangaram (the sense of individuality). These form 
a sort of intermediate agents between the sou] and the 
external senses. When once any object is Perceived by 
the external senses, the Manas entertains doubt about : 


it; 
the Siddham considers the pros and cons of it; the Buddhi 
concludes what it is definitely; and Ahangaram 
individualises the consideration and conclusion, that is, 


gives rise to the consciousness ‘I consider’ ete. These 
senses are active as shown above not only in the waking 
condition but also during dream. Although there is 
fresh consciousness during dream, there is however some ~ 
consciousness then, a consciousness of the ideas alr 


; i Cady . 
formed during the waking condition. The question a 
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consideration is therefore whether the soul can be any 
one of the internal senses; and we shall consider it 
next. 


We have said that the external senses cannot be 
one single soul, for the reason that consciousness is diffe- 
rent in the different senses. Similarly the internal senses 
also cannot comprise one soul, for the reason that each 
one of them has a different consciousness. We have also 
said that the external senses cannot form each a 
soul, although there is a distinct consciousness in each 
of them, and that the reason therefore is that in none of 
them there is the consciousness, ‘] see ’, ‘Thear’ ete. 
Similarly in none of the internal senses also, is present 
the consciousness, ‘I doubt’, ‘ I consider ’, and go on, 
Such consciousness is present in something different 
from the internal senses also. It therefore follows that 
the soul is different from the internal senses also. This 
truth is borne out by the expression « HOGE Sr eed 
yapper perm 36g” meaning “The soul ig diffe. 
rent from the internal senses”. This ig of course a bare 
statement, unaccompanied by any reason ag in the pre. 
vious Sutra, This is so, because the reason in the pre- 
gent case is & mere repetition of the one referred 
to in one of the lessons of the previous Sutra, Having 
thus dealt with the existence of the soul, we Shall next. 
consider its nature. 


SUTRA I¥ LESSON 


The Soul is destitute of any understanding 
on account of its eternal conjunction 
with Anava Mala 


We have said tha the soul is an intelligent bemy 
and that it however requires help for its understanding. 
We will now consider why such a help is required. ‘I'he 
soul's intelligence is somewhat comparable with 
the vision of one’s eve. The eye loses its power of 
vision when it gets diseased. The eye that is able to 
see objects at a long distance, and those very minute, 
becomes, on account of the disease, unable to see even 
very big objects and those near at hand. The same is the 
case with the soul. It 4s all-pervading and minute and 
is therefore capable of commanding broad and detailed 
understanding of all objects and beings. But it does not 
command such an understanding always. We have already 
said that there is obstruction to such an understanding 
and that the cause of the obstruction is Anava Mala. The 
soul had no understanding abilities when the obstruction 
was complete, and its understanding is only in proportion 
to the reduction of the obstruction. We have also said 
that this Arava Mala is an all pervading entity. It must 
therefore co-exist with the soul, whose intelligence 
it obstructs. In other words it exists conjoined to the 
sonl affected by it. Tt cannot be that this conjunction 
bas had its commencement. There cannot be any 


/ 


_a/ 


86 THE CULT OF SIVA 


reason for such a commencement. It would have been 
more proper for the Lord to avoid such conjunction 
before its commencement, than to allow it and then work 
for its removal. It therefore follows that the soul is in 
dual conjunction with Anava Mala, and as a consequence 
thereof its destitute of any understanding. But itis not 
so at all stages. At one stage the soul remained without 
any consciousness whatever. The reason is that its 
intelligence was obstructed by Anava Mala. This Anava 
Mala reduces the sou!'s all-pervading intelligence and 
makes it a mere Anu or Atom at this stage. Hence the 
name Anava. It is for the removal of the Anaya Mala 
that the Lord is said to work out all the changes in the 
Universe. It cannot be said that this Anava was 
conjoined to the soul once upon a time. There can be 
no reason for it. It would. have been more proper 
to avoid such a conjunction, at any time than to allow 
it once and then remove it subsequently. It therefore 
follows that this Anava has been in conjunction with the 
soul from eternity. This truth is borne out by the ex. 
pression “¢s¢uasg e.earsegi'? meaning, “ the souk 
is destitute of understanding on account of its con- 
junction with Anava Mala. This Mala is called. 
“ geeuow ” to denote its eternal conjunction with 
the soul. The soul and the Anava therefore coexist 
without mutual exclusion. In other words, Anava is 
jn conjunction with the soul as long as it affects the 
goul. Further its conjunction with the soul has not. 
commenced once upon a time. There is no reason. 
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for such a conjunction to cc 
more proper to avoid such col: 

it; and then work out its rem. 

ig therefore eternal. It is on * 
junction that the soul has got 
The characteristic of Anava Me 
dealt with in Sutra I. It is only pa- 
hence no particular reason is giv- 
Having thus dealt with the comple. 
tion of the soul, we shall next cc. 
condition can be removed. 


ab 


SUTRA IV LESSON 3 


The Soul is united to the internal senses etc., 
in order to enable them to exercise its 
power of understanding 


We know that when one’s eye gets diseased he 
becomes unable to see. Is he to have his eyes closed 
till he gets cured of the disease? Many a time he has to 
use his eye for finding a remedy. Some time the remedy 
lies in training the eye in vision. How is such an eye 
to be made to see? We know that a glass is used for the 
purpose. The glass may noi enable the eye to see quite 
as well as an eye altogether cured of the disease. There 
is no doubt however that the glass will enable the eye to 
gee to a certain extent. The same is the condition of a 
soul’s intelligence obstructed by Anava. Such a soul 
requires the help of various senses and organs till 
the removal of the Anava. Even with this help, the soul’s 
power of understanding may not be so much as that of a 
soul altogether freed from Anava. However the help 
enables the soul to understand to a certain extent. [t is 
thus clear that the soul whose all-pervading intelligence 
has been obstructed on account of the Anava, has gained 
at least a limited understanding with the help of the 
senses and organs to which it has been united. The truth 
is borne out by the expression “sarong gionsT 
Gor or 3600! 655g) meaning “The soul being 
destitute of any understanding on account of its etcrnal 
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conjunction with Anava Mala, has been united to 
the senses”. Here the word “ gyme” denote not 
merely « g6séeoenrt)” but Anthakaranas and other 
senses and organs. Otherwise there is no necessity for 
the word “ sou”. The Sutra doés not expressly 
say what for the soul has been united to the senses and 
organs. The object has to be inferred from the participial 
phrase ‘ being destitute of any understanding’, and 's, 
“ for the purpose of giving the soul some understanding ’. 


——— 


SUTRA IV LESSON 4 


The various senses and organs serve the soul as 
Ministers etc., serve their King 


We have said that the various external senses and 
organs serve the soul. We shall now consider whether 
the various senses and organs are necessary, and if 
necessary, how they serve the soul. We know that one 
who has lost his power of sight is not able to see, although 
he has his internal senses all right. Similarly 
one who has lost his ear is not able to hear. The same 
is the result of the loss of other external senses, 
even though the internal senses are all right. It is thus 
clear that a soul provided with the internal senses alone, 
and not with the external senses also, will not be 
conscious of anything external. Again, even though one 
has one’s internal and external senses all right, one may 
not be able to perceive anything beyond a certain dis- 
tance unless one’s organs of action also are alright. 
Thus we see that a soul requires the help of various 
external senses and organs for its consciousness of the 
outside world. The same is the case with a soul pro- 
vided only with the external senses and not with the 
internal senses. or instance, consider the case of one 
who is all absorbed in his consciousness of an idea which 
has already got in. Such a one will not be able to see 
anything Or perceive anything outside. His external 
genses are all right, but his internal senses are engaged 
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otherwise; and so far as the external objects are 
concerned they may be regarded as not being present for 
him. We thus see that both the sets of senses 
are necessary to enable the soul to exercise the powers 
of understanding. We shall next consider their respec- 
tive functions. 


The external senses do not serve the soul direct. 
They serve the soul through the interna) senses. lor 
instance, we do not become conscious of an object as 
soon as it comes across our eye. The vision of the 
object reaches the sense of Manas, and then arises g, 
doubt as to whether the object is this or that. The 
sense of Siddam next comes into play and considerg 
the pros and cons of the object. Next comes into 
play the sense of Buddhi, and this ascertains definitely 
what the object is; and Ahangaram next individualises 
the object, and gives rise to the consciousness that it 
is he that has considered and ascertained the 6 
We thus see that the intermediation of the interna] 
senses is necessary to enable the soul to become conscioug 
of the vision obtained by the eye. Similar intermediation 


of the internal senses is necessary to enable the soul to. 


become conscious of the perception obtained through 
every other external sense. It is thus clear that 
the internal senses are in more intimate relationship With 
the soul than the external senses. Hence it ig that the 
soul is compared to a king, the internal senses to 
his ministers, and the external senses to his subjects 
Any communication, which a king's subjects desire 


bject. 
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to make to the king, is made through his ministers. The 
‘communications by the external senses to the soul are 
similarly made through the internal senses. This truth 
is borne out by the expression “ syena....sjennée sre 
Tuc Mero” meaning “ standing in the relationship of 
minister to the king’. There is of course no expression 
in the Sutra to denote the subjects. But the word 
‘ uileerrco’ must be considered as understood, as other- 
wise the analogy is incomplete. The Anthakaranas and 
and other senses stand to the soul as ministers 
and subjects, respectively, to the king, 


"No! 


SUTRA IV LESSON S 


The Soul undergoes five different 
states of consciousness 


We have said that a soul requires for its conacions- 
ness the help of the external and the internal senses and 
organs. We shall now consider whether such conscious- 
ness is of one or of different kind. We have pointed out 
above that these senses etc., help the soul, as a glass does 
one’s eye. We know that one’s vision differs according 
to the nature of the glass used for the ese. So does a 
soul’s consciousness according to the nature and activity 
of the senses and organs united to it. The activity 
in these senses and organs is not the same always. 
These senses etc. may be divided into two heads, 
viz., Thathuvams or Primary senses and organs, and 
Thathuvigams or subordinate senses and organs. The 
Thathuvams are essential parts of a human or other 
organism, whether visible or invisible, active or 
inactive, such as element, sense, organ, property, 
faculty, etc. They are thirty-six in number. The 
Thathuvigams are the external visible instruments 
etc., developed from some of the Primary Thathuvams. 
These are sixty in number. It is not that 
all these ninety-six Thathuvaims and Thathuvigams 
form the cause for the different states of consciousness 
It will be shown below that only a few of them form 
such cause. Even among the few, we are at present 
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concerned only with such of them as form the cause 
for the different states of the special consciousnéss 
viz., the consciousness with reference to some patti- 
cular object or objects. We shall next consider what 
they are. 

A set of six Thathuvams known as Vidbya 
Thathuvams gives rise only to a general consciousness. 
Another set of five, known as Siva Thathuvams is of 
divine powers developed in a material organism; and 
they act as directors and promptors of the soul 
towards such general consciousness, These eleven 
deserve therefore no consideration at present. Even 
among the remaining twenty five Thathuvams, the five 
grosser elements like arth etc., and the five © 
Dbanmathras or rudimentary elements like sound etc., 
pave nothing to do with the different states of 
special consciousness. The former comes into play 
when developed as Thathuvigams, and the latter merely 
help the former at the time. There remain thus only 
fifteen Thathuvams which form the cause of the different 
states of consciousness, viz., the five organs of action, the 
five external senses, and the four internal senses and the 
gense of Purusha or life. All the others have been dealt 
with except the last one. This Purusha is a combination 
of the Vidhya Thathuvams mentioned above, and its 
activity consists 1n the decrease or increase of any of the 
gaid ‘Tbhathuvams in the combination. Its activity 
continues as long as there is life, even after the lower 
Thathuvams cease to act. As regards the Thathuvigams 
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only twenty of them form the cause, as shown below, for 
the different states of the consciousness; and they are the 
five Sabdhadhkis or sensations for perception by the 
external senses, the five Vasanadhis or animal spirits 
causing the activity in the voluntary nerves of the 
external organs, and also the ten Pranadhds or vital airs 
causing the activity in the various involuntary nerves, 
We shall next proceed to consider how these thirty five 


Thathuvams form the cause for the different states of 
consciousness. 


Our consciousness is full in our waking condition, at 
any rate, more than in any other condition of life. ‘This 
consciousness reduces itself to nothing in the condition 
of death. We know that during the intervening condi- 
tion of Jife, it is not the same throughout, but undergoes 
a lot of changes. We shall consider the main changes 
among them. During our waking condition all our 
organs of action are active. So must also be the 
five vasanadhis causing activity in such organs. All the 
five external senses are active. So must also be the five 

- sabdhathis, the objects for perception by such senses All 
the ten vital airs (the whole involuntary nervous system) 
are active. All the four internal senses are active, and 
the sense of Purusha also must be active as said already. 
We thus see that in this condition the number of senseg 
etc., active is thirty five, and the consciousness in thig 
condition is the result of the activity of all these thirty 
five. This condition is known as Jakara. We are not 
always in this Jakara condition. We fall asleep from 
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time to time, and dream also durmg some intervals. 
There is difference between this dream condition and that 
of ordinary sleep. We have more consciousness during 
the former than during the latter. True it is that during, 
dream our organs of action do not move and our external 
senses also display no activity whatever. But the 
remaining twenty five senses etc., continue to be active, 
and this is the reason why we fee] even during dream as 
if our organs of action and external senses are active. 
Even this feeling requires the activity of the remaining 
twenty five senses etc. This condition is known as 
Swappana. The case is different during ordinary sleep. 
In this condition there is no feeling as if our organs of 
action and external senses are active. The only organs. 
and sense in which activity is experienced are respiratory 
organs and the internal sense of Siddham. We breathe 
in and out during this condition also; and sometimes our 
meditations prior to sleep produce results as we wake up. 
We may therefore infer that the Prana Vayu (one of the 
Vital airs), Siddham, and Purusha are active during this 
condition of ordinary sleep. This condition is known as 
Susu pthi. There remain two more conditions of life, and 
they are Thuryam and Thuriyathitham. During the 
former there is only breathing, and even Siddham ceases 
to be active. During the latter, even breathing stops, and 
Purusha alone is active. We say there is life even in this 
Thuriyatitham, as we know instances in which there is 
revival of breathing even after its cessation once. We 


thus see that the soul undergoes five different states 
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of consciousness, as a result of the increase and decrea se 
in the number and activity of the senses and organs 
united to the soul. This truth is borne out by the cx- 
pression “seal... F6 BF SD... YO... HEFT Gong G81? 
meaning “The soul united to the internal senses etu., 
undergoes five different kinds of consciousness”, Thiat 
souls have this nature is inferred from the natnre 
of Anava and Mayaic products as dealt with in the first 
Sutra. 


We have thus dealt with the nature of the soul. We 
have dealt with its utter incapacity for any understanding 
on account of its conjunction with Anava, and also 
with its capacity for a limited and varying ander. 
standing on account of its union with various senses 
etc. This does not however exhaust the nature of 
the soul. That nature alone which is manifested jn 
the physical frames etc., united to the soul is dealt 
with herein. This nature is therefore known as 
‘Thadastham’ meaning ‘ as manifested elsewhere’, The 
soul and other entities have also another kind of nature, 
viz., the capacity for manifestation only in itself. This 
nature is known as ‘Sorupam’. Of these two kin as 
of nature, Thadastha nature alone is dealt with in 
this section, and that too, in the reverse of the order in 
which the existence of the three entitics has been dealt 
with in the previons section. This Sutra having dealt 
with the nature of the souls, the next Sutra considers 
that of Mala. We have said that Mala is of three kinds, 
Of these, the nature of Anava has been dealt with in this 

7 
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Sutra itself along with that of the soul; and the nature 
of Karma Mala has been dealt with in the second Sutra 
in connection with the births and deaths of the soul- 
There remains thus the ‘Thadastha’ nature of Maya 
alone; and we shall proceed to consider it. 


Section two SUTRA V 


“ Sorbus nora Sg Quvatus Gr apa@ 
gnkg os shut, amen Cura gs 
smibgib 2 omit vor jWHOo, 

GT gD Som uated sonaiw ”’ 

‘These senses and organs possess a limited conscious- 
aess, and that too only when actuated by a soul, Even 
then they ace not conscious of the soul actuating them. 
The same is the case with the souls consciousness 
actuated by the Lord’s grace. The Lord is yet 


anchanging, as is a magnet causing changes in iron. 


a 


o 
Ned 


SUTRA V LESSON E 


The senses and organs possess a limited 
consciousness, and that too only when 
actuated by a soul 


We have said that the senses and organs are mere 
inert matter andare not capable of having any conscious- 
ness. We have said also that they understand things and 
enable the soul to understand the same. We shall 
consider now how this is possible. We know that 
our senses and organs do their function only during life, 
and cease doing so as soon as death comes upon us. The 
same senses and organs continue in our body as before 
our death. Why then they cease to do any function after 
death is what we have to consider. We have said that 
during life a soul is present within the Sarira and 
is different from the senses and organs attached to it 
We have said also that this soul, besides being Sat 
merely present in the Sartra, identifies itself with the 
same and the senses and organs attached thereto, This 
identification lasts only during life. It is this identi- 
fication that actuates the Sarira and the senses and 
organs. Without this identification, the Sarira, the 
senses and organs are all dead matter. This identifi- 
cation converts the dead senses and organs into 
living ones and actuate them to understand things. In 
other words, the senses and organs owe their conscious- 
ness to the soul. We shall next consider what the sort 
of understanding thus obtamed by thei 1s. 
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We have said that the relationship of a soul tw 
the internal senses is similar to that of a king to hu 
ministers, The same may be said to be its relatione 
ship to the other senses and organs. A minister 
derives his authority from the king. His authority 
is limited by that of the king. He can exercise the 
authority only within certain limits, So do the senses 
and organs derive from the soul their power of 
understanding. Their power of understanding is limited 
by that of the soul. They can exercise the power 
ouly within limits. We said that the soul’s power of 
understanding is itself limited on account of its con- 
junction with Anava Mala. It is so even when pro- 
vided with senses and organs. The power derived by 
the senses and orgaus from such a soul must there- 
fore necessarily limited. It is this truth that is borne 
out by the expression ‘‘ PorwGu eaar ga Quweure 
San LPs HTHH 4esg"? meaning “The senses 
and organs possess a lnnited understanding and that 
too only when actuated by a soul’) The adjunct 
2 orarggi” to the various sens’s ennmerated in the 
Sutra is intended to show that the senses can under- 
stand only when actuated by the soul; and the parti- 
ciple “ senhg” referring to another participle 
“ gDig” is intended to show that the under. 
standing obtained by the senses 1 only limited, 


SUTRA V LESSON 2 


The senses and organs cannot understand the 
soul even when actuated by it 


We have said that the senses and organs posses 
only a limited understanding even when actuated by 3 
soul. We shall next consider whether such senses 
and organs can understand the soul. The soul in 
itself is pure intelligence. Ié bas no form and no lunit. 
No limited sense can therefore understand it. The 
analogy of the king and ministers will explain this 
truth also. A king confers on his minister some 
authority. and prescribes a limit for it. The minister 1s 
able to help the king within the limits. Beyond these 
limits he is not able to exercise any authority or render 
any help to the king. His authority ts not co-ordinate 
with the king’s, but subordinate to his, The under- 
standing by the senses and organs }- similar. They got 
the power of understanding from the soul. and can 
exercise the power only within certain limits. They can 
assist the sou! otuy within she limits. Their power is nat 
therefore co-ordinate with the son}? . lst stbordinate te 
the soul’s. Ther cannot therefore understand the hnit- 
less soul. It is this truth that is norne ot by the expre-77 
© ler corGuy eater & gt @inwsast us HHH f (Gyo vee] PUI 7 
Hence the word « 2 me Fon F? 


meaning * the soui? of. 
understood. 


The expression mean. *The senses and 
organs actuated by soul, cannot understand the sound? The 
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nature of the senses and organs dealt within this and ihe 
previous lesson are not supported by any reasons 1 the 
Sutra, as they are more or less direct inference: 
from our day to day experience. 


SUTRA V LESSON 3 


The soul possesses a limited understanding, 
and that too only when actuated by 
the Lord’s Grace 


These senses and organs are inert matter. Thev 
have themselves no power of understanding. They require 
therefore the assistance of an Intelligent Being. Does 
the intelligent soul also require any assistance for its 
understanding ? True it is that the soul is an intelligent 
being. But what is the nature of its intelligence ? The 
eye has the power to see; but it can see only when the 
_ sun’s light or any other light gets mingled with it. In 

the absence of such mingling, it cannot see at all. The 
soul's intelligence is similar. It cannot understand 
unaided. It can understand only when some other intelli. 
gent being gets mingled with it and makes it under- 
stand. Intelligence is required even for so being made to 
understand. A stone cannot be made to understand by 
any means, because it has no sort of intelligence whatever. 
The case is different with the soul. It has the intelli. 
gence which can understand when made to understand, 
The Being that can make it understand should be one of 
higher intelligence than that of the soul, and that higher 
intelligence is the Lord's. 

We have said that the Lord is in Advaitha union 


with the unliberated souls for making them understand. 
We have said also that the same Lord is in inseparable 
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union with His Grace or Arul Sakthi for the same pur- 
pose. The souls understand only when actuated by this 
Grace. But even then their understanding is not 
unlimited. There is always a difference between the 
intelligence of the Lord and that of the soul. The un- 
liberated souls can have only limited intelligence. Seemg 
that they understand only through the limited senses, and 
that such limited senses have been shown to possess only 
limited understanding, the intelligence of the liberated 
souls is different, and may be as that of the Lord. It 
must however be subject to that of the Lord. Whatever 
this may be, there can be no doubt as to the 
limited nature of the intelligence of the unliberated 
souls. It is limited even when actuated by the Lord, and 
remains so until complete liberation. This truth is borne 
out by the expression “ giisaa Cures sringid o snrt 
Ser sducjor” meaning The same is the case with 
the soul’s understanding actuated by the Lord’s Grace” 
The word ‘rw’ denotes the soul, and the expression 
* gu commaen g” the Lord. ‘The latter expression 
literally means “He who makes the soul understand ”. 
The expression “ sip e.antater 58 syHar” as a whole, 
means the Lord’s Grace. ‘The Tamil equivalent for 
‘when actuated by ” is understood, and has to be inferred 
from the context. The expression “gpaeaGiura” 
stands for “ yaré 52% gr in the above line of the Sutra 
commented on already. 


\o 


SUTRA V LESSON 4 


- The Soul is net able to understand the Lord 
even when actuated by Him 


We have said that the soul has a limited 
understanding until liberation from bondage, and is so 
even when actuated by the Lord’s Grace. Can such a 
soul understand the Lord? The Lord is all pervading. 
He pervades through all the souls, both liberated and 
unliberated. There is no limit whatever to his all- 
pervasiveness. He cannot therefore be understood by 
anv limited intelligence. We have said that the 
intelligence of the anliberated souls is limited. Such 
souls cannot therefore understand the Lord even when 
actuated by His Grace. ‘This truth is borne out by the 
same expression in the Sutra, commented on in 
the previous lesson. Only the expression “ LEI EGOOU 
Gure "stands for “3% commented on in the previous 
lesson. The truths inculcated in this and the previous 
lessons are but inference from the Advaitha relationship 
dealt with in the second Sutra, and hence no separate 
reason is given in the Sutra. However the truths 
are explained by analogy from the characteristics 
of the senses and org. dealt with in the first two lessons 
of this Sutra. 


pel 


SUTRA \ riessay 
The Lord is however unchanging 


We have said that souls understand only whe 
actuated by the Lord. 1s this understanding the sunc ul 
all times and with aii souis? We know also that there h 
difference between the understanding of one soul and thal 
of another. We know also that, even in the case of ove 
and the same soul, there is difference between its ander 
standing at one time and that at another time. [s 
1b possible for the T.ord, who brings about this change 
in understanding, to do xo, without Himsell 
undergoing any change? We know what movements 
a piece of iron undergoes when placed before a magnet. 
The magnet does not move at all. It undergoes no 
change whatever; and the changes in the iron piece are 
different according to the different positions it occupics 
The same is the case with the Tord in whose presence, 
the souls undergo change. The lord being omni-preseut:. 
all souls are in his pLESELCE, and all of them 
undergo change; and the change of a sont is ditierent 
according to the different circumstance: in which 
it is placed, But. the Lord docs not undergo any chang. 
The magnet’s power acts diverently on different: pieces 
of iron ov on one and the same piece of izon acenrdiag 
to the different posites which it placed. Fees 
the Tord’s Grace acts dibercuth on diferent ser oe om 
one and the same seu) aceording to the different erernin 
stances in Which it is placed. “Tlas truth t borne oat hy the 


expression “Glib His Fave. iT F chonauue” The " ' 
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word “ _yens’? denotes souls. The word “ grb gw”? 


means magnet, and the word “uwsreio” means iron: 
a whole means ‘The souls are 


The expression as 
The expression 


like iron placed before a magnet”. 
implies that the Lord is unchanging. This is a repetition, 
more or less of the doctrine of the Lord as set forth in 
the first Sutra. So no reason is stated in the Sutra. 


We have thus seen that in this Sutra is discussed 
the nature of the two kinds of Mala, the Anava 
and Maya. Anava is said to bave the power of limiting 
the intelligence of the soul; and Maya is said to have the 
power of enabling the soul to exercise its latent intelli- 
gence, although to a limited extent. Anava is not directly 
referred to in the Sutra, but its nature is brought out 
therein. Maya is not referred to in its original form; but 
its products, viz., the senses and organs are referred to as 
exercising the power mentioned above. The one other 
Mala, viz., the Karma, is not referred to in this Sutra, 
as its nature has been exhaustively dealt with in the 
second Sutra. Thus the two Sutras of this Section have 
dealt with the nature of the soul and Mala. There 
remains the nature of the Lord to be dealt with- 


This last portion of this Sutra itself has been dealt 


with it to a certain extent. It is said in this Sutra 


that the Tord actnates the souls to understand, with- 
out Himself undergoing any change. But the main 


nature of God is reserved for the next Sutra. We 


shall now proceed to consider it. 


Section Two SUTRA VI 


“9 ering HF Sgt oir, eomrt g Qerenwular 
Qosna yaw g Gus gs gerd oor 
QrarO amauver Dore quer aCe" 
Whatever is comprehensible for limited under- 
standing undergoes change. Whatever is incomprehen. 
sible for any understanding is non-existent. The lord 


is neither. And hence the wise speak of Him a: 


Siva-Sat. 


o 


A 


SUTRA VI LESSON I 


Whatever is comprehensible for limited 
understanding undergoes change 


We have said that physical objects are of two kinds, 
definite and indefinite. Definite objects are limited by 
space. ‘They undergo change. They appear at one 
time and disappear at another time. It is different 
with indefinite objects. These are not limited by any 
space whatever. These do not undergo any change. 
There is no appearance or disappearance for them. 
They exist in the same condition at all times. They 
are therefore known as Sat. Sat does not mean what 
merely exists. It means what exists always in the 
same condition without undergoing any change. On 
the other hand, what undergoes change is known as 
Asat, Having thus seen the distinction of Sat and 
Asat among material objects, we shall next consider 
whether such distinction exists in the case of spiritual 
objects or beings. 

The spiritual objects or beings in themselves have 
no form. They cannot occupy any space. There cannot 
therefore be any such distinction as definite or indefinite 
among them. There is however a distinction between tha 
understanding of some and that of others. Some of 
them understand at one time, and do not understand 
at another time. Some understand under one condition, 
and do not under another. Some understand when united 
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to the senses and organs, and do not when disunited from 
them. ‘The understanding of some is dark ab one lime 
and bright at another time. This understanding bein 
thus limited by space or time is definite or limited under. 
standing. The case is different with unlimited understand- 
ing, Such understanding is the same at all times and under 
all conditions. There is no darkening or brighteniny fur 
this understanding, ‘This understanding being thus not 
limited by space or time, can comprehend objects 
occupying unlimited space. It can comprehend all- 
pervading objects and beings. Limited understanding 
on the other hand cannot comprehend such all-per. 
vading objects or beings. It can comprehend only 
definite objects or objects that are Asat. It therefore 
follows that whatever is comprehensible for limited 
understanding is Asat. It is this truth that is borne 
out by the expression “a avre@, srS a state,” 
The prose order of the expression is “‘eemreay crafler 
awyesg”. The expression means what is compre- 
hensible for the limited understanding is Asat. Tho 
limited nature of the understanding 1s borne out by 


} 


she word “em” meaning “form”. 


\ 
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Whatever is incomprehensible for any 
understanding is non-existent 


We have said that what is comprehensible for 
limited understanding is Asat, and that what is compre- 
hensible for unlimited understanding is Sat. We shall 
next consider whether there is any object or being 
not comprehensible for either kind of understanding. 
We know that allobjects and beings are either definite or 
indefinite, or in other words either limited or unlimited. Of 
these, limited objects and beings must be comprehensible for 
either kind of understanding. Limited understanding can 


comprehend only one of them at a time; and unlimited: 


understanding can comprehend all of them and other 
objects and beings also at one and thesame time. Un- 
limited objects and beings are comprehensible only for 
unlimited understanding. It is thus clear that there 
can be no object or being not comprehensible for either 
kind of understanding Even if there is, it is of no. 
use. It has ne real existence. —_ Its existence is merely 
verbal. It is this truth that is borne out by the 
expression “es corm Ganon unt eo” in the Sutra. The 
prose order of the expression is “went 71) sentient Gotten.” 
The expression means ‘what is incomprehensible for 
any understanding is non-existent”. The Tamil expres- 
sion for “any understanding” is understood in the Sutra. 


SUTRA VI Lessa} 


The lord is incomprehensible for limited 
understanding 


We have said that whatever is comprehensible for 
limited understanding undergoes change. We have sau 
also that the Lord undergoes no change whatever. ‘I'he 
Lord cannot therefore be comprehensible for limited 
understanding. We have next to consider, what under. 
standing souls have - lunited or unlimited, -and 
whether the Lord is comprehensible for such under- 
standing. We have pointed out that the souls were 
destitute of any understanding on account of their 
eternal conjunction with Anava, and that they were 
provided with sevses and organs to enable them to 
understand. We have also pointed out that the souls 
were not able to obtain full understanding with the 
help of these senses etc., but were however able to liberate 
themselves from the Anava with their help. Hence the 
souls are two classes, the liberated and unliberated. Qf 
these, the unliberated souls alone are under consideration 
at present. These souls understand with the help of 
the senses etc., which are themselves limited. These 
cannot therefore have unlimited understanding, The 
understanding obtained by these souls with the help of 
the senses ctc., must be a limited one, and is known 
as Pasa-gnanam. It is so known, the senses and 
organs being mere products of the particular Pasa viz., 

# 


114 THE CULT OF SIVA 


The Lord is not comprehensible for this Pasa- 


Maya. 
We shall next consider whether 


gnanam of the souls. 
these unliberated souls can obtain any other gnana, and 
whether for that gnana the Lord is comprehensible. 

We know that some of us, unliberated as we are, 
although provided with senses etc, do not under 
a certain condition understand any external objects, 
do not see things that come across our eyes or perceive 
things that come across any other sense. In this condition 
there is a thorough concentration of mind, and this 
condition is said to be Yogic. Those in this Yogic 
condition have subjected their external senses to their 
internal senses of the mind. Their understanding ‘can- 
not therfore be due to the external senses and organs. 
However there is some understanding even in this condi- 
tion. What wehave to consider is what this under- 
standing is and what is due to. Although one in this 
condition does not see with the eyes or perceive with 
any other external sense, one feels experiences in one’s 
mind of some variety of understanding, such as the 
understanding of vision that of hearing, and so on. In 
other words his understanding is, as it were, one with 
the senses. Although he is not assisted in his under~ 
standing by the senses, while in the Yogic State he is 
assisted by prior experiences of perception by the senses 
or in other words, by something akin to the senses. The 
point then for consideration is how it is possible to 
understand with the help of the senses something akin 
to what is not possible to understand with the help of 
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external senses themselves. One in the Yogic State 
not only subjects his external senses and organs to hin. 
self, but also subjects to his Anava bondage to a certain 
extent, Consequently, there is not so much obstruction 
to his understanding in this condition as in the 
ordinary condition. Hence he is able to understand 
things at a great distance and events remotely past. lor 
an understanding in this condition mere assistance of the 
prior experiences of sense perception is sufficient. ‘I'his 
is how the Yogins understand evenis relating to the past, 
present and future, and those pertaining to the three 
worlds. But even in this condition it is not that the 
understanding has become unlimited. These Yogins have 
not obtained complete freedom from the bondage and 
their understanding is still limited, although wider than 
that of the other unliberated souls. The understanding 
of these yogins cannot be said to be Pasa-gnana as it is 
not due to assistance by the senses and organs. The 
understanding, being however that of a Pasu or 
unliberated soul, is called Pasu-gnana. The Lord's 
help is required for this Pasu-gnana, as for }’asa-gnana. 
But even the soul that has obtained this Pasu-gnang 
does not realise this help of the Lord, although it realises 
that the help is not due to the senses etc. Why? Becanse it 
realises that the help is not due tothe senses, it arrogates 
to itself the power of understanding, and realise~ the Lord's 
help the less for it. Hence this Pasu-gnana is known as 
Aham-Brahma-gnana. This gnana is at any rate a 
limited gnana and for this the Lord is not comprehen- 
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sible. This truth is borne out by the expression in the 
Sutra, “@Q@Sper sag) meaning ‘The Lord is 
neither’. The word denoting ‘the Lord’ is understood. 
The expression as a whole means “the Lord is neither 
comprehensible for limited understanding, nor incompre- 
hensible for any understanding”. What is dealt with in 
this lesson is the doctrine that the Lord is not compre- 
bensible for limited understanding. This doctrine is 
known’ as “worarée$sm” meaning ‘beyond the 
comprehension of Manas and Vak’,, The ‘Manas’ 
denotes the Pasu-gnana, and the ‘Vak’ denotes the 
Pasa-gnana. The doctrine is an inference from the 
first lesson of the Sutra... 


SUTRA VI LESSON 4 


The Lord is not incomprehensible for 
any understanding 


We have said that whatever is incomprehensible 
for unlimited understanding is non-existent. We have 
gaid also that the Lord exists at all times. Hence it 
follows that the Lord is comprehensible for unlimited 
understanding. The points for consideration then are: 
who possesses this unlimited understanding, and who 
understands with it. Although the Lord possesses 4 
unlimited understanding, it cannot be that He understands 
Himself. This understanding is useless. What understands 
and what is understood, must be different. The only 
beings besides the Lord, capable of understanding, 
are the souls, As regards the understanding of these 
souls, we have already said that it is limited, until 
liberation, both when helped by senses and organs and 
when not so helped. The Lord that enables these 
unliberated souls to understand does not do so in His 
unlimited form. We have said in a previous Sutra that 
the Lord identifies Himself with every soul, as if 
He were one with it. This means that He assumes a 
mited form for the purpose. Hence, the understand- 
ing of these souls is limited until liberation. But, is 
there atime for any soul when there will be no neces- 
sity for the Lord to assume a limited form to enable the 
oul to understand? There will be no such necessity 
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only when the soul also becomes all-pervading. This 
will be only after the complete liberation of the soul 
from the Anava bondage, since this bondage is the sole 
cause of obstruction to the all-pervasiveness of the soul. 
After this liberation the Lord that enables the soul to 
understand and the soul that is enabled by Him to 
understand stand all-pervading. At this stage, the 
goul’s understanding is unlimited, and it can understand 
the Lord also. This understanding is not Pasa-gnana, 
as the help of the senses etc., it is not required at this 
stage. It is’ Pathi-gnana, as the soul has become 
liberated. The soul does not arrogate to itself at this 
stage the power of understanding. Why? Because the 
soul is not aware of itself at this stage, but is aware of 
the Lord and the Lord alone. This Lord is known as 
Pathi whenever He is beneficial to the souls. Hence the 
understanding obtained at this stage is known as Pathi- 
gnana. We thus see that the Lord is comprehensible 
for this Pathi-gnana. It is this truth also that is 
borne out by the expression “Q@Spar yeugi” in 
the Sutra, commented on in the previous lesson. The 
doctrine dealt with in this lesson is that “the Lord 
ig not incomprehensible for any understanding” This 
doctrine is known as “Gares.” meaning “The Lord 


is knowable”. This doctrine is an inference from the 


gecond lesson of this Sutra. 


———— 


SUTRA VI LESSON 5$ 
‘ 


The Lord is Siva-Sat 


We have said that the Lord is not comprehensible 
for limited understanding. If He is, He would become 
subject to the changes of destruction and reproduction 
like an inert matter. The Lord is not inert to any 
extent. He is pure Chit. We have said that the 
Lord is not also incomprehensible for any understand- 
ing. If He is, He will be a non-entity. The Lord is 
a Being that exists at all times. He undergoes no 
change. He is not Asat to any extent. He is pure Sat. 
We have shown above that He is pure Chit also. Hence 
it follows that the Lord is Chit-Sat. The Lord is 
different from souls which though Chit are not Sat. The 
Lord alone is Chit-Sat. The terms Chit and Siva mean 
intelligence. The wise beings that have truly understood 
the Lord therefore speak of Him as Siva-Sat. This truth 
is an inference from the two lessons and is borne out 
by the expression in the Sutra “@we gsr cror Qrang 
amailer Qeonréajue evGs’, ‘The wise give Him 
the double appellation of Siva-Sat”. They speak of 
Him as Siva, as He is incomprehensible for limited 
understanding, viz., that of the unliberated soul. They 
speak of Him as Sat, as He is comprehensible for ne 
limited understanding, viz., that of the liberated souls. 


This Lord will hereafter be spoken of in this treat; 
BO AS, 


Siva. 
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Thus ends the section relating to the nature of the 
three entities, the Soul, the two Malas-Anava and Maya 
and also the Lord. These three are respectively 
known as Pasu, Pasa and Pathi. The usual order is 
Pathi, Pasu and Pasa. The nature of each one of 
these as dealt with in this section, is as shown already, 
its Thadastha nature i. ec. the nature as manifested in 
some other. So far as the soul is concerned, we have 
already said that its nature dealt with in this section 
ig as manifested in the physical body, the product of 
Maya. Similarly the nature of Anava and Maya as dealt 
- with in this section is as manifested in the soul, that is 
to say their power of limiting the soul’s understanding 
which is otherwise unlimited. Similarly again the 
the nature of the Lord also, dealt with in 
this section, is as manifested in the soul that is to say, 
his comprehensible nature as manifested in un- 
liberated souls. Having thus dealt with the Thadastha 
nature of the soul, this Sivagnanabotham next con- 
siders the other nature explained above, viz.. the 
Sorupa nature of the same three entities. The entity, 
the Sorupa nature of which is at first considered, is 
the Lord. This is commented upon also at the end of 
this sixth Sutra. What is considered here is the 
incomprehensible nature of the Lord. This is taken as 
Sorupa, as if is manifested in the Lord’s unlimited 
understanding and not in that of the soul. However 
the Sorupa nature of the Lord is mainly considered in 
a latter section of this treatise. This latter part 
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is therefore known as “Sorupa Ival””, 
siders the Sorupa nature of the entition jn 
different ways, and hence is subdivided into two differant, 
sections. The first of the sections deals with tho nature 
by considering the various bodily and mental practioan 
which one has to do for obtaining complete liberation 
from the three Malas, and also obtaining a perfectly 
unlimited understanding, the Pathi-gnana dealt with mn 
this Sutra. The next and the last section of this treatiso 
deal with such nature by considering the benefits of 
practices, viz.,, the liberation from the Malas and the 
attainment of Pathi-gnana. ‘he former is known ag 
“er sen @wiev” meaning the “Section relating to 
practices”; and the latter is known as ‘iyyyof7 Quay’ 
meaning “the section relating to the results”, Of the 
two sections, the former, viz.. the section relating to 
the practices is taken up first. This section begins 
by considering which of the three entities is ft to 
perform the practices to be considered later on, 


meee e 
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Section Three SUTRA VII 
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Siva, the Sat. cannot enjoy anything, everything 
being non-apparent in His presence; nor can the Asat 
Universe enjoy anything being non-intelligent. But 
the soul being neither can enjoy both. 
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Siva, the Sat cannot enjoy anything, everything 
being non-apparent in His presence 


We have said that the Lord is Siva-Sat. He ts 
Siva being pure intelligence. He is Sat, being altogether 
unchanging. His intelligence is thus the same at all 
times, This intelligence cannot be conscious of one 
thing alone at a time. It must be conscious of all things 
at all times and of all of them together. It cannot 
therefore have a distinct consciousness of anything in 
particular whether of things, limited or unlimited, 
physical or spiritual. | Nothing can impress such intelli- 
gence, with distinct consciousness of its own. In other 
words, everything should become non-apparent in the 
presence of such intelligence. Not merely the Asat 
Universe, but also the Siva-Sat, become non-apparent 
in such presence. Itis this truth that is borne out by 
the expression ‘“‘wrananyto @elun «$9 o Be” 
meaning “Everything is non-apparent in His presence.’* 
The word ‘Soonyam’ in the Sutra does not mean utter 
extinction, but mere non-apparentness. We shall next 
consider if this non-apparentness of everything in the 
presence of Sat, has not anything to do with its 
enjoyment. 

One can enjoy a thing only when he is distinetly 
conscious of it. In other words, distinct CONSClOUSNeEs, 
of a thing is a condition precedent to an enjoyment 
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the same. We have said above that Siva cannot have a 
‘distinct. consciousness of anything. He cannot therefore 
enjoy either the Asat Universe or Himself the spiritual 
Sat. It may be asked however whether it is not dero- 
gatory to the Almighty Siva to be unable to enjoy the 
‘Sat or the Asat. No It has been shown that the Lord 
Siva is all-pervading. He must therefore have an all- 
pervading consciousness of the whole universe. It is 
derogatory to attribute only a limited consciousness to 
such a Lord. It may be said that although Siva may 
not be able to enjoy the Universe, that is limited, there is 
no incoherence in His being able to enjoy Himself, 
Himself being unlimited, and the consciousness 
required being unlimited. But limited consciousness 15 
not the only condition precedent to enjoyment, but 
also distinct consciousness or consciousness of a single 
thing alone is essential; and this latter also is inconsis- 
tent with Siva’s ‘all-pervading nature. Hence it must 
be that the Sat-Siva cannot enjoy anything. This truth 
and the reason therefore are expressed in the Sutra by 
the clause “uremauyes @ofun 50557 gader «56s 
um gr" meaning “Siva the Sat cannot enjoy anythin:;, 
everything being non-apparent in His presence”. 


SUTRA VII rests 2 


The Asat Universe cannot enjoy anything, 
being non-intelligent 


We have said that the Siva-Sat cannot enjoy 
Himself or the Asat Universe. We shall next consider 
whether the Asat Universe can enjoy itself or tho sat 
Siva. We said in the previous lesson that a distinct 
and limited consciousness of a thing is a condition prece- 
dent to an enjoyment of the thing. Can a non-intelligent 
thing have any consciousness whatever? We have 
rspeatedly shown that the Asat Universe has no intelh- 
gence at all, It can therefore have no consciousnes: 
whatever. It may be said however that we have 
pointed out in the previous Sutra that senses etc. 
which form the products of the Asat Universe, have 
limited consciousness under certain circumstances. The 
consciousness referred to therein is not that of the senses 
themselves, but of the sou] exhibited in the senses. Jf, 
is this consciousness of the soul that is spoken of in the 
previous Sutra as Pasa-gnana. The term does not mean 
the gnana of the senses, but that of the soul as exhibited 
in them. It must be that the Asat Universe can have 
no consciousness under any circumstances. It follows 
therefore that the Asat cannot enjoy anything, itself 
or the Siva-Sat. This truth is borne out in the Sutra 
by the clause “wes Sg 2 Sur gr’ meaning ‘Asat 
having no intelligence cannot enjoy anythino’, Tho 
clause contains the reason and the conclusion, 


———e 


\. 


ie 


SUTRA VII LESSON 3 


The Soul being neither sat nor asat can 
enjoy both 


We have said that the Asat Universe cannot enjoy 
anything, as it has no consciousness whatever. Different 
is the case with the soul. It has some intelligence and 
consequently some consciousness. It is not therefore 
Asat. Again we have said that the Sat Siva cannot 
enjoy anything as its consciousness is altogether un- 
changing. .The soul's consciousness is different. It is 
changing from time to time. We have shown in a 
previous Sutra that the soul undergoes five different 
stategof consciousness even in general. Its conscious- 
ness is further different at different times with 
reference to particular objects. The soul with such a 
changing consciousness cannot therefore be Sat. It is 
thus neither Sat nor Asat in the full sense of the terms. 
It can however be said to be. partly Sat and partly Asat. 
It is partly Sat for the reason that it has some 
consciousness unlike Asat, and itis partly Asat for the 
reason that is changing unlike Sat. It is therefore said 
to be Sat-Asat. We have said above that it is neither Sat 
nor Asat. There is no contradiction however. It is 
the same to say that the Soul is Sat-Asat, as it is to say 
that it is neither Sat nor Asat. There is no doubt there. 
fore that the soul is neither Sat nor Asat. We shall 
next consider whether such soul can enjoy the Asat 
Universe OF the Sat Siva, 
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We know that the soul can enjoy the Universe and 
the products thereof. This we know in our actual 
experience and requires no proof. What we have to 
consider is whether the soul can enjoy the Sat Siva. 
The Sat Siva to be of any benefit must be capable of 
enjoyment by somebody. We have said in the previous 
Sutra that a thing not enjoyable by anybody is non- 
existent. We have said also that, if the Lord really 
exists he must be comprehensible. It must therefore be 
that the Sat Siva also must be enjoyable by somebody. 
The only question is whether it is enjoyable by the soul. 
Besides the Sat Siva, the only being that has conscious- 
ness is the soul. It must thus follow that the soul can 
enjoy the Sat and the Asat. We gather from the pre- 
vious lessons that it will not be able to enjoy the Sat or 
Asat, if it is either of them. The reason for its being 
able to enjoy the Sat or Asat is thus its being neither. 
This truth that the soul is able to enjoy the Sat or the 
Asat, and the reason therefore viz., that it is neither of 
them, are borne out in the Sutra by the clause « NG 
Boor span g Qrsion gorwr” meaning “The 
soul, which is neither, is able to enjoy both.” The adjunct 
to the soul, viz., “which is neither ” furnishes the reason 
for the soul being able to enjoy both. 

We thus see that in this Sutra is concluded that the 
soul alone is fit to enjoy tbe happiness of the Pathi- 
enana or the Sivagnana dealt with in the previous Sutra. 
This conclusion 1s arrived at by a process of reasoning 
known as ‘Proof by exhaustion (uriGer yorena).’ It 
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has been shown that, of the three entities, neither the 
Pathi nor Pasa is fit to enjoy the bliss, and that there- 
fore the Pasu (the soul) alone is fit for the enjoyment. 
We shall next consider why such a soul in its present 
unliberated condition is not able to enjoy the bliss, and 
what all means or practices it has to adopt for attaining 
that stage in which it will be able to enjoy it. 


Section Three SUTRA VII 
* miter Gal ar quis ger warts gon & 
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The soul, having been brought up amidst physical 
genses and organs, misunderstands its innate nature. ‘I'he 
Supreme Siva, however, instructs such soul in ils imate 
nature through a Guru, and does so on its attaining the 
required state of fitness. The soul’s misunderstanding 
having thus been got rid of, it at once seeks to attain the 
pliss of Siva who stands in Adwaitba union with it. 
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SUTRA VIII LESSON I 


The Soul, having been brought up amidst physical 
senses and organs, misunderstands 
its innate nature 


We have said that the soul has got an innate nature 
which neither the Sat-Siva nor the Asat-Universe has got, 
and that nature is its capability of enjoying the other 
two. That the soul enjoys the Universe and is conscious 
of the enjoyment is our everyday experience. What we 
are ab present concerned with is its enjoyment of Siva. 
We have shown that the soul in its unliberated condition 
relies for its consciousness upon its senses and organs and 
that such consciousness is limited. ‘The soul in such 
condition cannot therefore be conscious of the unlimited 
Siva, and much less can it enjoy Him. Is the soul in such 
condition aware at least that it has got the capability of 
enjoying Siva, and can enjoy Him in one condition or 
another? Throughout this unliberated condition, the soul 
has been brought upin the company of senses and 
organs. It has experienced no other consciousness 
than that furnished by the senses and organs. The 
goul in such condition may be compared to a man 
who, though born of royal parents, ‘has from his very 
pirth moved in the company of hillmen and never strayed 
outside their company. He cannot be aware of his royal 
connections, Or his right to enjoy his royal possessions. 
He would completely misunderstand his position and 
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status. The condition of an unliberated soul is similar. 
From the moment that such a soul has attained oon 
ciousness, it has been brought up in the company of the 
senses and organs. The soul cannot therefore be aware 
that it can understand and enjoy even without tho help 
of the senses and organs. It will not also be awaro that 
when it can so understand, its consciousness and onjoy- 
ment will not be limited by the senses and organs, but, 
will on the other hand be altogether unlimited. 


The above truth is borne out by the expression 
“mioyaCGanrMer sum scr cer tGe) ser”. The prose 
order of the expression is “sinyeCanfer arart m4 
uit ster aren”, The expression means “Q Soul, thou 
hast therefore misunderstood thy innate nature” This 
has to be considered with the previous Sutra which sets 
out that the soul's innate nature is its capacity to enjoy 
the Lord Siva. That a soul misunderstands this nature 
is inferred from the nature of the soul, and that of the 
senses and organs, as dealt with in Sutras II, IV 
and V. 


o 
Sy) 


SUTRA VIII LESSON Z 


The Supreme Siva instructs such a soul 
in its innate nature 


We have said that the soul, that has got the innate 
nature of understanding and enjoying the unlimited Siva, 
is not even aware, in its unliberated condition, that it has 
got that nature. As long as it is not aware of 
its possessing the nature, it will not be possible for it to 
experience any unlimited understanding. It will not 
be possible at all for such a soul actually to enjoy the 
Lord Siva. It thus becomes necessary that the son] 
mast at first be made aware that it has got the 
nature. How to do it is what we shall consider now. 
We have said in the last lesson of the third Sutra 
that every soul’s understanding depends on its enlight- 
enment from outside. It has to receive its instruct. 
ion from one outside source or another. ‘here are 
only three such sources; and they are:—- 


(1) the Asat Universe, 
(2) the Souls, unliberated and liberated, 
and (8) the Sat-Siva, 


We have pointed out in the previous Sutra that 
the Asat Universe is itself incapable of understanding , 
It cannot therefore by itself serve as a source of 
instruction for the soul. The unliberated souls can- 
not serve the purpose, as they themselves require to 
be instructed. The liberated souls must be aware that 
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they have the nature of knowing the unliberated souls. 
However they cannot themselves instruct the other souls 
in the nature, as their intelligence also cannot act inde- 
pendently of the Lord as pointed out in the third Sutra. 
The only source of instruction for the soul is therefore 
the Sat-Siva. This Siva alone can instruct a sonl in its 
innate nature. 


The above truth is borne out by the clause “gjujor 
Ban_hoor wire soar oro n@ Goo & SUPSO. Lam ss”. 
The prose order is “ggiryaGanhar arti gr sums Soon 
cor gs sHupse...eomt ss”. The clause means “ The 
Lord instructs, “ O soul, thou hast been brought up 
amidst the physical senses and organs, and hast therefore 
misunderstood thine innate nature’. This is an inference 
from the nature of the soul, as dealt with in the 
last lesson of the third Sutra, viz., that it cannot act 


‘ndependently of the Lord. 
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The Supreme Siva instructs the Soul in its 
nature through a Guru 


We have said that a soul has to be instructed in its 
nature only by the Supreme Siva. We shall next con- 
sider the mode of such instruction. We know that a 
soul requires Siva’s help not only for knowing its innate 
nature, but also for acquiring all knowledge and con- 
sciousness. It requires such help whether in respect of 
limited or unlimited consciousness. The mere help by 
the senses is not in itself sufficient even for obtaining 
limited consciousness. The help of Lord Siva also is 
indispensable. The only question therefore for conside- 
ration is whether this general help of Siva, viz., the help 
that is required for all consciousness on the part of a soul 
is sufficient also for special consciousness of its innate 
nature, or whether any special help is necessary, and if 
necessary, what the special help is. 

We have said above that a soul is helped for its 
general consciousness not merely by the senses, but also 
by the Lord. The help by the senses is visible, whereas 
the help by the Lord is invisible. The senses are visibly 


resent and render the help; but Siva renders His help 


invisibly and impersonally. Is such invisible and 


impersonal help on the part of Siva sufficient also for 
the special consciousness? It cannot be for the soul that 
requires help even for its general consciousness must 
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require special help for its special consciousness. ‘This 
special help cannot be from the senses. ‘I'he 
special help bas to be rendered by Siva only. Siva 
has to render the special help in addition to the eeneral 
invisible and impersonal help. In other words, Siva has 
to render a visible and personal help. But Siva in tus 
own nature is invisible and impersonal. He has to 
render this special help by presenting Himself throu«h 
a visible and personal instructor. It is this instructor 
that is known as Guru and his help is known as the 
special instructor. 


We have now seen that Siva presents Himself 
through a.Guru and imparts instruction to the soul as 
A09)" } ; q 3 
regards its innate nature. The soul thereby gets the 
special consciousness. ()nce the soul gets the spectal 
consciousness, the special instruction through a Gori 
will not be necessary any longer. The general help of 
Siva will be sufficient thereafter. Hence Siva hag to 
present himself through a Guru merely for instructiriy 
the soul in the special consciousness. WJence the instriic- 
tion is known as Initiation or Diksha. ‘This initiation 

u a > U 1 *] : 
can be done by the Guru by touching. looking at, speaking 
and so on. Hence, Diksha is of various forms such as 
; i ike: ananae hidee ate . 

Sparisa Diksha, Navana Diksha, Vak Diksha, and so on 


And the Guru in whom Siva has to present Himesell fap 


performing the Diksha need not be a superhttman beime 
r 

He may be human or superhuman. Only the bein 
in whom Siva will choose to be present will be : 
One 


deserving of his presence, one who is himself alread: 
t < i 


MO 
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initiated in the special consciousness and is experiencing 
it. Only such a Guru will be able to transcend his 
limited consciousness at the time of his initiating the 
disciple’s soul. But even such a Guru need not always 
remain immersed in the special consciousness. It is 
enough if the Guru is able to adjust bimseif for the 
purpose whenever necessary. 


We thus see that Siva imparts instruction to the 
soul as regards its own nature through a Guru. It is 
this truth that is expressed in the Sutra by the clause 
“SipSO GFHAeorw....e or7 5s, that is, “The Lord 
instructing through a Guru”. This truth is also an 
inference from the last lesson of Sutra III and the pre- 
vious two lessons of this Sutra, 


\ a 


SUTRA VIII Lessa J 


The Supreme Siva instructs the Soul in its innate 
nature, only on its attaining the required fitness 


We have said that Lord Siva presents himsclf in a 
Guru and initiates the soul in the special consciousness, 
But can every soul be initiated like that, or ts, a specu 
fitness on the part of the soul required for the purpose 

Until initiation the soul’s consciousness is purely 
physical and mental, being limited; and the initition, 
as pointed out above, is into an unlimited spiritual 
consciousness. The soul to be initiated has therefore 
to divest itself of its physical consciousness before the 
initiation. In other words, the soul must be capable of 
so divesting itself whenever desired. This requires 
training, a training 10 the exercise of the physical and 
the mental organs. ‘he training in purely physical 
organs is known as Charya, and that in physical and 
mental organs together is known as Krya; and that in 
mental organs is known as Yoga These three 
ercises. viz., Charya, Krya and Yoga, have 
ne through before the soul be- 


purely 
kinds of exc 


to be successfully go 
comes fit to divest itself of its physical and mental 


consciousness. It is these exercises that are known 


by the common name of Tapas; and it is this ‘Papa. that. 
befits one to receive the instruction. ‘This trath 4 
borne out in the Sutra by the expression 5S Porter 
centres. The Lord instructs after the soul ateams 
the required fitness by ‘Tapas. This truth is an imte- 
rence {rom the previous lessons of this Sutra, 
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SUTRA VII LESSON 5 


The Soul thus initiated gets rid of 
the misunderstanding 


We have said that before initiation the soul is not 
aware that it has got the capability of understanding 
without the help of the senses. It is not aware that it 
can understand the unlimited Siva. We have also said 
that on the souls attaining the required fitness, the Lord 
_ instructs it that it has got such capability. We have 
next to consider what the effect of the instruction is, 
The Lord presents Himself to the soul ina visible form 
and instructs: ““O Soul, thou thyself hast got the capa- 
bility of understanding. Thou dost require the help of 
the senses and organs for thine understanding. Further, 
the senses and organs being themselves limited serve to 
limit thine understanding; and without them thine under- 
standing will be wide and unlimited”. This instruction is 
not merely verbal, but real. The soul thus instructed 
will realise for itself that it has the power. Such a soul 
will no longer use the help of the senses and organs [or 
its understanding; Day, it will try to overcome the inter. 
vention of the senses in exercising its powers of 
understanding More plainly, such a soul will see 


without eyes, hear without ears &c. so on. Briefly, such 


a soul will sever ‘tg connection with the senses ang 
organs. It is this truth that is borne out by the 
expression “gg Gan fer aust & glen AOI 5O) & oor g; 
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SOPHO GHWT ..., ems FS, (eGo Gdn) alte 3” 
in the Sutra, This truth is an inference from the 
previous Sutra where it is stated that the soul 1s given a 
real instruction as to the understanding caused hy the 


physical senses &c. 
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‘SUTRA VIII LESSON 6 


The Soul, that thus gets rid of misunderstanding, 
seeks at once to attain the bliss of Siva, that 
stands in Adwaitha Union with it 


We have said in the third Sutra that the Lord 
is assisting the soul in its understanding in two ways, 
by Himself assuming Adwaitha relationship with it. 
and also by providing it with senses and organs. We 
have said in the previous lessons that the Lord by 
His initiation has enabled the soul to understand without 
the help of the senses &. The soul thus initiated will 
not any longer resort to the senses &c. for help in under- 
standing. It cannot at the same time dispense with the 
help of the Adwaitha union, as it requires some help or 
other for its understanding. It therefore resorts for its 
help entirely to the Lord who stands in Adwaitha union 
with it. In other words the soul directs its understanding 
to the Lord. This truth is borne out by the expression 
“goreflund Qerenoder 2 rcrape Oe giGw” meaning 
that the soul directs its understanding to the feet of the 
Lord who is in Adwaitha union with it. The reason for 
the soul thus turning its understanding is given expressly 
in the Sutra; and that is the Adwaitha union with the 
Lord. 


We thus see that this Sutra explains how the soul 


that was dependent on the physical senses &c. for its 
understanding gets to understand independently of 
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them. The Sutra points out that the soul was not aware 
of its innate nature, that the Lord by His initiation 
imparts to it a real knowledge of such nature and that 
the soul so initiated severs its connection with the 
senses and directs its understanding towards the Lord, 
whose Adwaitha Union with it is the only help that 
will thereafter be required for its understanding. The 
Sutra depends for these conclusions on the Sutras lll, 
IV and V which deal with the nature of the soul and the 
help it receives from the Lord. We shall next see what 
the soul that is thus initiated by the Lord and enabled to 
understand without the help of the senses &., does to 
realise the bliss of the Lord on whose Adwaitha union 
alone it becomes dependent for ail its understanding, 
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The soul thus initiated in the use of the spiritual 

senses seeks with the aid of such senses to know the 
Lord not knowable either for the physical senses 
or for the intellect. To the soul so seeking the physical 
Universe disappears with the swiftness of a, mirage, 
and the sweet Lord presents Himself. The’ soul at 


this stage mentally recites the Panchatchara for 


enjoying the Lord’s presence. 
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SUTRA IX LESSON | 


The Soul, thus initiated in the use of the Spiritual 
senses, seeks with the aid of such senses to 
know the Lord not knowable for the 
physical senses or the intellect 


We have said in the previous Sutra that the soul 
initiated by the Lord Guru seeks at once to obtain 
the bliss of Siva. We have also said in another pre- 
vious Sutra that the Lord is unknowable for the phy- 
sical senses or the intellect. How then it jg possible 
for the soul to enjoy Siva’s bliss, even after initiation, 
requires consideration; and we shall proceed to con- 
sider if now. 


We have said that the initiation imparted by the 
Lord given to the soul is to see, hear, and otherwise 
perceive things without the aid of the physica] eyes 
ears &c. In other words we have said that the 
initiation enables the soul to see without eyes, to heap 
without ears, and soon. To be more plain, the soul ig 
enabled to use a different set of senses, viz., the Spiritual] 
senses. What is it then that the soul tries to Perceive 
with the aid of these spiritual senses? It cannot be the 
same physical Universe that the soul has hitherto been 
perceiving with the aid of the physical senses. It cannot 
be also its own self. The knower ang the object 
of knowledge must be different. Further the Soul has no 
separate existence of its own. It existg either with the 
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Universe or with the Lord. The Lord alone is now left: 


for the initiated soul to seek. It is this Lord that -has 
initiated the sou! and enabled it to use the spiritual eyes. 
It is this Lord that has revealed to the soul that it is also 
a Chit, and as such akin to Himself. The soul, therefore, 


after initiation seeks to know the Lord with the spiritual 


eyes. 
This truth is borne out by the expression, ‘‘ eater & 
"> meaning “The soul seeks to know the 


the intellect ”. It is an inference fro 
and the truth enunciated in the seventh Sutra that the 


Lord is unknowable for the senses or the intellect. 
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SUTRA IX LISSON 2 


To the initiated Soul seeking the Lord the physical 
Universe disappears with the swiftness of a mirage 


We have said that the initiated soul does nol know 
anything with the physical senses. We shall consider 
whether such a soul perceives this physical Universe. 


We have said in a previous Sutra that the soul is 
capable of perceiving the Asat and Sat i.e. this physical 
Universe and the Lord. But the question is whether the 
soul does perceive the physical Universe after renouncing 
the physical senses. We know one is not able to sce an 
object when he closes his eyes. The same mast be the 
result when he renounces the use of the eye. Similarly 
one cannot hear or otherwise perceive any physical 
object, when he renounces the use of ears &. It thug 
follows that the soul that has renounced the use of all 
the physical senses will not be able to perceive this 
physical Universe at all. But it is not that the son) 
ceases to perceive the physical Universe all at Once, 
as it does not renounce the physical senses all at once. 
It renounces the physical senses, one by one, and 
by slow degrees; and so the physical Universe also dis. 
appears from the view of such a soul by slow degrees, 
The more the soul renounces the physical senses, the 
more the physical Universe disappears from its View: 
and the swifter the soul’s renunication, the swilter 
also is the disappearance of this Universe. The sont 

10 
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‘that is longing after the Lord will renounce the 
physical senses with the swiftness of a mirage. So 
also will be the disappearance of this Universe from 
‘the view of such a soul. This truth is borne out ip 
this Sutra by the expression “esr sg grters Car sO sou 
ures pcja’” meaning that “The Universe disappears 
with the swiftness of a mirage’. It is an inference 
from the previous lesson that the initiated soul is 
longing after the Lord and from the truth enunciated 
in the previous Sutra that such a soul renounces the 


physical senses. 


SUTRA IX LESSON 3 
The sweet Lord presents Himself to such a Soul 


We have said that this physical Universe dis- 
appears from the view of the initiated soul with the 
swiftness of a mirage. What is it then that presents 
itself to the view of such a soul? 


We have said that the initiated soul js longing for 
the Lord and is seeking to find Him. The universe was so 
far an obstruction to the soul's knowing the Lord. We 
have said in the previous Sutra that the obstruction by 
the universe is disappearing with all swiftness. It is 
thus clear that there will come a time when there will be 
a complete disappearance of the physical Universe from 
the view of such a soul, and consequently there will be 
a complete absence of any obstruction to the soul’s 
knowing the Lord. The Lord is also ever eager to make 
Himself known to the soul, and will not fail to present 
Himself to the soul longing for Him, ata time when 
there is no obstruction whatever to the soul’s knowing 
the Lord and having a taste of His Blisg, The Lord 
actually presents Himself and affords all Opportunities to 
the soul at this time to have a taste of His Bliss. It 
is this truth that is borne out in the Sutra by the 
expression “seniors. The expression means 
“The Sweet Lord presents Himself.” This truth is an 
inference from the previous lesgon, 


ik 


ww 


SUTRA IX LESSON 4. 


The Soul at this stage mentally recites the 
Panchatchara as prescribed 


We have said that the sweet Lord presents Him- 
self to the soul at the stage described in the above 
lesson, and allows the soul to have a fore-taste of His 
Sweet Bliss. Will the soul miss the opportunity? Will 
it not try to cling fast to this stage? The question is: 

Will it be possible to cling fast so even at the very first 
opportunity of the Lord’s presenting Himself? It will 
be possible only if the physical Universe, that has dis- 
appeared from the view of the soul, never again appears 
and presents itself to the soul’s view. Some device 
(Sadbana) has therefore to be adopted for keeping off the 
physical Universe from the view of the soul at this stage. 
We shall now consider what device will serve the 
purpose. 


The device can only be a mental exercise, as it is 
the mind and not any of the external organs that has to 
be closed to the view of the Universe. Again the 
device must be such as to produce in the mind the 
thought of the Lord Siva and His grace towards the 
soul, and no other thought whatever. The only means 
by which such a thought can be produced is by the 
recital of a word, as other channels of thought (viz. the 
physical senses) are closed. Which word can serve the 
purpose indicated above is next to be considered. 
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It would be better to pitch upon a word, the effi- 
eacy of which in serving the purpose has been tried 
and found to serve the purpose, than to coin a new one. 
A five lettered formula has been tried from out of 
the memory of sages and saints and declared to serve 
the purpose. It is a word declared to be such in the 
ancient revélation of the Vedas and Sivagamas. It is of 
three different forms, and in every one of the forms it 
is pregnant with the thought of the Lord Siva and His 
grace towards the soul. In its subtlest form it is entirely 


rid of letters suggesting the malas that obstruct the soul’s 
realisation of Siva’s Bliss. It is known as Mukthi 
Panchatcharas. The soul at this stage should recite 
the Panchatchara in the manner found efficacious by 
the saints and sages from ancient times and, sanctioned 


as such by the revelations. 


It is this truth that is borne out by the expres- 
sion “A Soran api {qos ps@ s” meaning “The soul 
recites the Panchatchara mentally in the prescribed 
manner”. This truth is an inference from the pres 
vious lessons of this Sutra and also the function of the 


mind ag enumerated in Sutra V. 


Thus ends the first section of the second part in 
which are considered the various bodily and mental 
practices to be adopted for befitting a soul for Siva’. 
Bliss. This section closes with a beneficial attain. 
ment of the Jiliss and the soul’s longing for a 
permanent enjoyment thereof. The next section deals 
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with the method of obtaining permanent enjoyment 
even during life of which is known as the stage of 
Jeevanmuktha, and we sball proceed to consider the 


same. 


\/ 
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The soul that has enjoyed the presence of tho 
Lord next identifies itself with the Lord in the same 
way that the Lord identifies Himself with the initiated 
soul, and devotes itself to the service of the Jord. 
By such identification and devotion such soul becomes 
able to overcome the effects of the three malas, Anava 
Maya and Karma. 


id 


SUTRA X LESSON 1 


The Soul that has enjoyed the presence of the 

Lord next identifies itself with the Lord in the 

same way that the Lord identifies Himself with 
the unliberated Soul 


The soul has perceived the Lord and has enjoyed 
His presence. It would naturally like to enjoy the same 
all the more and to adopt the means for the purpose. 
What such means are we have to consider next. We 


shall proceed accordingly. 

We have said in Sutra JI how an unliberated soul 
enjoys this physical Universe. Left to itself it has no 
power of enjoyment. Its whole enjoyment is due to 
the Lord’s act. In fact the soul acts the part of a mere 
tool in the Lord’s hand in its enjoyment of the Universe. 
However the soul is not at all aware of the Lord’s part 
jn its enjoyment. If it ig aware, it will find no pleasure 
at all in its worldly actions. It finds pleasure, because 
it thinks that happiness is the result of its own actions 
and not at all the Lord’s. It is for the purpose of making 
] unaware that its worldly actions are all His and 
conceals Himself in the soul by identifying 
t, It is thus the Lord’s identification with 
t concealment in it that form 


the gou 
that the Lord 


Himself with i 
the soul and His consequen 
the cause of the soul’s pleasure in this Universe. 

We shall next 
n and concealment can in any way contribute t 


consider whether a similar identifica- 
tio 0 the 
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soul’s enjoyment of the Lord’s presence. In thes con- 
dition of the soul the Univefse is not present before 
it, and the soul finds no pleasure in the enjoyment of 
the Universe. It finds pleasure only in, the Lord's 
presence. The concealment of the Lord in the soul 
will be of no help for this purpose. In fact the Lord 
is no longer concealed in this condition. On the other 
hand it is His presence that has to be realised by the 
soul and that of none others. The soul’s own presence 
itself has to be concealed from it. Just as the Lord's 
concealment made the soul unaware of the Lord’s part 
in its enjoyment of this Universe. the concealment of the 
soul will make it unaware of its own part in its enjoy- 
ment of the Lord’s Bliss. The concealment cannot be in 
the Universe, the same being concealed itself. It can only 
be in the Lord. This concealment can be obtained hy 
the soul’s identification of itself with the Lord. The soul 
in this condition therefore identifies itself with the Lord 
and becomes one with Him for the purpose of its unlimi- 
ted enjoyment of the Lord’s Bliss. It is this identifica. 
tion of the soul that is known as “Sivohambhavana”’. In 
this condition the soul does not become a mere nullity. 
If it becomes so, there will be nothing left for enjoying 
the Lord’s Bliss. Nor does the soul become identical with 
the Lord. If it becomes so, it will turn out that the Lord 
enjoys His own Bliss Himself, which is quite incongruous: 
The truth is that the soul identifies itself with the Lord 
ip this condition as a means for continued enjoyment of 
the J.ord’s Bliss. It is this truth that is expressed in the 
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Sutra by the words “saGorsrGar....ca@&’, meaning 
that the soul identifies itself and becomes one with the 
Lord in the same manner that the Lord identifies Him- 
self with the soul. This truth is an inference from Sutra 
II and the truth inculcated in the previous Sutra that 
the Universe is not present before the soul in such condition. 

We shall next consider what the soul that thus 


identifies itself next proceeds to do. 


SUTRA X LESSON 2° 


The Soul that has realised the presence of the Lord 
devotes itself to the service of the Lord 


We have said in the last lesson that the soul assumes 
the state of Sivohambhavana for the purpose of enabling 
it to enjoy the presence of the Lord continuously. Is the 
Sivohambhavana state alone sufficient for the purpose? It 
is true that in the Sivohambhavana state, the soul does 
not see itself. It can remain so long as the Sivoham- 
bhavana state continues. But once there is, @ break in it, 
the soul sees itself, and the Lord disappears from its view. 
Some other means have therefore to be adopted for the 
prolongation of the Sivohambhavana state, and we shall 
proceed to consider what such means are. 


We have said in the sixth Sutra that the soul’s 
understanding is limited. Its understanding is always. 
limited to one thing at a time. So must be its action 
also. As long as its actions are devoted to the Universe: 
it can enjoy Universe only. Even then the devotee 
must be turned entirely towards it. We know from 
actual experience that if our thought wanders even for 
a moment from a thing we are enjoying, there comes a 
break in our enjoyment of the thing. This is so because 
of the peculiar limited nature of the soul as set forth 
above. The soul’s complete devotion to the object of 
its enjoyment is very essential to its continued enjoy- 
ment of it. ‘his truth holds even as regards the soul’s 
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enjoyment of the Lord’s presence. It must be devoted 
to the Lord. The devotion is required in thougt, word 
and deed. In other words, devotion in all respects is 
required. This devotion is called service also, as it 
subjects itself to the objects of devotion. Hence it 
follows that the soul must devote itself to the service of 
“the Lord for the purpose of securing the continued 
‘enjoyment of the Lord’s presence. It is this truth that 
is expressed in the Sutra by the words “‘@)e pueolhlé pa” 
meaning “Stand devoted to the Lord’s service’’. It is 
an inference from Sutra V and the last lesson of this 
Sutra. Having thus found that the soul must assume 
-Sivohambhavana and devote itself to the Lord’s service, 
we shall next consider what the respective effects of the 
-Sivohambhavana and the devoted service are. 


SUTRA X ; Hissin 3 


Sivohambhavana enables the Sou! to 
overcome Anava 


We have said that during Sivohambhavana the soul 
loses itself in the Lord. In other words the soul's 
intelligence has no display whatever. It may be asked, 
what then is the intelligence with which the sou! enjoys 
the presence of the Lord. The only intelligence 
available for it and very closely connected with it 1s 
that of the Lord. It must therefore be that the soul 
enjoys with that intelligence. Whatever it may be, 
it is certain that the soul's intelligence is not at work 
during its Sivohambhavana. The question that naturally 
arises next is whether Anava does in any way affect such 
a soul, and we shall now consider it. 


The only way in which Anava affects the soul is by 
obstructing its intelligence. It cannot therefore aifect 
a soul in Sivohambbavana, as its intelligence has no dis- 
play whatever during this state. It cannot obstruct 
all the Lord's intelligence, the only other intelligence 
available to the soul. It follows therefore that it cannot 
affect a soul at all during Sivohambhavana, By this it is 
not meant that Anava ceases to exist. We have said that 
one and the same Anava affects all the souls. So, that 
Anava will have its effect on the souls. Even as regards 
the soul in Sivohambhavana, the Anava is not able to 
control it in any way. This is what 1s meant by 
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+Anava ceasing to exist’. It is this truth that is express- 
ed by the phrase “cwevid.......QearGm”. This truth is an 
inference from the first lesson of this Sutra and also the 
second lesson of Sutra IV, Having thus considered the 
effect of Anava on the soul during its Sivohambhavana, 
-we shall next consider the effect on the other two Malas, 
viz., Maya and Karma, on such soul. 


7" 


SUTRA X LESSON 4 


Devotion to the Lord’s service enables 
the Soul to overcome Maya and Karma 


We have said that a soul is able to overcome the 
effect of Anava by Sivohambhavana. There is no obstruc- 
tion to the intelligence of such a soul. But Anava docs 
not form the only obstruction to it. Maya and Karma 
do also furnish some sort of obstruction to it. Of 
these, Maya provides the soul with senses and organs, 
which, being limited themselves, do limit also the display 
of the soul’s intelligence, and thus form asort of obstruc- 
tion to the intelligence. Karma prompts the soul to do 
actions with likes and dislikes, which likes and dislikes 
do form another sort of obstruction to the soul’s intelli- 
gence, These two obstructions also should be overcome. 
How this is done is what we have to consider next, 


We have said that the soul, besides assuming 
Sivobambhavana condition, does also devote itself to the 
service of the Lord. This devotion to the Lord’s service 
is shown to be nothing other than the realisation that 
the soul entirely depends on the Lord for all its actions. 
The actions of such a soul are not restricted to the 
senses and organs it is provided with. Such organs and 
senses do not present themselves to the soul. Much less 
can they restrict the intelligence of the soul, Maya does 
not therefore affect such a soul, Again such a soy} 
realises that all its actions are not its own, but those of 
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the Lord. It can therefore have no like or dishke 
prompting its actions. Karma cannot therefore affect 
such a soul. Thus we see that none of the other two 
Malas affects the soul in Sivohambhavana condition. This 
truth is expressed in the Sutra by the words “:orenus 
BoTOEHG cucval carr WerGp” meaning “that Maya and 
Karma do not affect thesoul”, The word “@arGp"’ 
does not mean “do not exist”, but ‘do not affect”. These 
two exist for ever as does Anava. They exist even 
when all the souls are not affected by them. They are 
eternities. like Patbhi (Lord) and Pasu (soul). This truth 


ig an inference , from the previous lessons of this Sutra 


and the lesson 3 of Sutra II. 

We have thus seen what recalls the soul that has 
enjoyed the presence of the Lord, what means the 
soul adopts for the purpose of continuing the enjoy- 
ment, and what the effects of such means are. The soul 
is able to overcome, although for the time being, the 
effects of the three Malas. The three Malas are however 
to be permanently overcome, and the subsequent two 
Sutras-proceed to deal with the means therefor. Hence 
the next Sutra proceeds to deal with the means to be 
adopted for dealing with such foretaste. 
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Just as the soul helps the eye to see and enable the soul 
to see, Lord Siva helps the soul thus temporarily libera- 
ted by itself, Himself enjoying, and enabling the soul to 
enjoy His presence. This help produces in the soul an 
undying love for the Lord, which love eventually guides 
the sou! to the Lord’s Holy Feet (Eternal Bliss). 
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SUTRA XI LESSON 1 
The Lord Siva helps the Soul thus temporarily 
liberated, by Himself enjoying and enabling 
the Soul to enjoy His presence 


- We have said in the last Sutra that the soul in 
Sivohambhavana condition identifies itself with the Lord 
and devotes itself to His service for the purpose of 
enjoying His presence continuously. We have said also 
that such identification and devotion enable such 2 soul 
to overcome the effects of the three Malas. Is the soul, 
of its own accord, able to adopt the above means and 
achieve the above results, or does it require the help of 
the Lord even in the Sivohambhavana condition? This 
we shall next proceed to consider. 

We shall first consider the help which one’s eye has 
to get for seeing the objects of this Universe. It requires 
at first the help of the sun. The sun helps the eye by 
mingling its rays in it and also in the object of vision. 
If the rays do not mingle in the eye, it cannot see af all. 
If they do not mingle in the object, the eye cannot. 
gee the particular object, as otherwise one should be able 
to see even the objects in a dark room. It is thus seen 
that the sun affords the eye two sorts of help. The one is 
by brightening the object itself, and this may be styled 
the help of experience (eras 2.160 7D); and the 


r is by brightening the eye, and it may be styled the 


othe 
The same is the 


help of guidance (arte eur). 
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case with the help rendered by the soul to the eye. 
The soul helps the eye by pervading in the eye and also 
by pervading in the image of the object. It is this double 
help of the soul that enables the eye to see its objects of 
vision. 

Similarly the help afforded by the Lord to the soul 
is also of two kinds. We have already said that the 
Lord is Siva and Sakthi or Arulin inseparable wnion, and 
that whenever a soul is helped it is the Arul that is 
at work, Having thus seen the nature of the help 
afforded by the sou! to the eye, we shall proceed to con- 
sider the nature of the help of the Lord to the soul, 


We have already said that every soul requires 
the help of the Lord, and that it has its power of under- 
standing without the help. We have also said that this 
power of understanding is required both in the unlibe- 
rated and liberated conditions. What has to be 
considered now is merely the nature of the help, whether 
it is two-fold just like that of the sun to one’s eye, or 
otherwise. 


It is this Arul (Grace) that affords the two kinds of 
help to the soul. The one kind of help is by the Lord’s 
Aral brightening up the soul, and it is known as the 
help of guidance (aria »usrs1s), and the other is 
by the Arul brightening up the Lord Himself, and it 
is known as the help of experience (Sr ema o cyeq tb) 


It is said that the Lord is Siva and this Arul-sakth; 
combined in inseparable union, and that it is this Arul 
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Sakthi that lends the helping hand. In fact Siva and 
Arul may be compared to the sun and its rays. Just as 
the sun’s rays pervade all through the objects and 
brighten them, Siva’s Arul also pervades all over the 
physical objects and living beings, and brightens them. 
This Arul not only pervades through and brightens the 
soul, but also pervades through and brightens the 
Lord, just in the same way as thesun’s rays brighten 
the sun also. It is thus clear that the Lord’s Arul 
renders two kinds of help to the soul. One is by 
brightening the soul, and is known as help viz. by 
guidance (ariiu@ euers); and the other is by 
brightening the soul itself and is known as (erenrtov 
eens). This truth is expressed in the Sutra by the 
words “ergo & srcs_Yer’” meaning “Just as &c....... 
—....presence”. It is an inference from the relationship 
of Arul or Grace to the Lord as set forth in Sutra V and 
the nature of the soul as dealt with in the same Sutra. 
Having thus seen that the Lord affords two kinds of help 
to the soul, we shall next see the result of this help. 


SUTRA XI LESSON 2 


The two-fold help rendered by the Lord to 
the Soul temporarily liberated produces 
in the Soul an undying love for Him 


We have said that the Lord is rendering two-fold 
help to the soul in both the unliberated and the liberated 
conditions, Does this help produce one and the same 
result in both the conditions ? In the unliberated con- 
dition the soul does not realise the presence of the 
Lord and is not therefore aware of His help. 
Different is the case with the help rendered in the 
liberated condition. We have said that in the libera- 
ted condition the soul enjoys the presence of the 
Lord. It does so whether the liberation is permanent 
or temporary. In both the liberated conditions the soul 
realises the Lord’s presence and is therefore aware of the 
help. Being aware of the help, the soul must love the 
helping Lord, and will not cease to love, having once 
realised the help. The love will noé cease, even though 
the Lord’s presence ceases. Tt will last for ever. The 
condition in which undying love is developed and 
cherished is known as Jeevanmuktha condition. This 
trath is expressed in the Sutra by the words “_pwsa 
sore” meaning ‘will produce in the soul an unceas- 
ing love for the Lord”. It is an inference from the 
previous Sutra and the previous lesson of this Sutra. 
Having thus seen that an unceasing love for the Mord 1s 
formed in the temporarily liberated soul, we shall next 
proceed to see the effect of this unceasing love. 
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SUTRA XI LESSON 3 


The unceasing love of the temporarily 
liberated Soul for the Lord guides 
the Soul towards His eternal Bliss 


We have said in the previous Sutra that the Lord 
presents himself before the soul in the Sivohambhavana 
condition. We have said in the previous lesson that such a 
soul loves the Lord unceasingly. We have now to consider 
the combined effect of the Lord’s presence and the soul’s 
unceasing love for Him. 

We know that if one has a liking for sugar and it is 
made available to one, one naturally seeks to obtain it; 
and one does so as one has a liking for it. The same is 
the case with the soul in the Jeevanmuktha state. It 
desires and seeks to reach the Lord. It continues to 
seek the Lord until it reaches Him, as its love is shown 
to be unceasing. In other words if is the soul’s unceas- 
ing love that guides it towards the Lord. It is this truth 
that is expressed in the Sutra by the words “aseraspev 
GegiGw” meaning “seeks the Lord’s Holy Feet”. It is 
she Lord’s Bliss that is figuratively spoken of as “His 
feet.” This truth is an inference from the previous Sutra 
and the previous lesson of this Sutra.- 


We thus see how the soul seeks to obtain the 
Lord’s Bliss, once the Lord is present before it. We 
shall next consider what further means such a soul must 
or obtaining the Bliss permanently. : 
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The soul that seeks with unceasing love to revel 
the Lord Hara’s Lotus-like all embracing feet removes 
the obstruction thereto once for all by completely 
Washing off the Malas. It then moves in the society of 
His Devotees (Bakthas who also abound in love for Him) 
and pays equal worship with Hara to those that put on 
the form of His Bakthas, and also the idols installed in 
His temples. 
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SUTRA XII LESSON 1 


The Jeevanmuktha Soul that seeks with unceasing 
love to reach the Lord’s Holy Feet removes the 
obstruction thereto once for all completely 
washing off the Malas. 


We have said in Sutras X and XI that the three 
Malas are temporarily removed by the soul’s Sivoham- 
bhavana and its devotion to the Lord’s service, and 
that is undying love for the Lord thereafter guides it 
towards the Lord’s Holy feet. It is thus seen that the 
Malas are not once for all removed. A relapse from 
the Sivohambhavana will result in the renewal of control 
of the soul by the Malas. No matter that the soul has 
an undying love for the Lord, the love cannot guide the 
soul as the Malas will form the obstruction in the way 
towards the Lord. The Malas must therefore be over- 
come once for all. We shall consider how this can be 
done. 


We have said that the soul having once realised 
the two-fold help of the Lord, developes an undying 
love for Him and a consequent determination to 
reach His feet. This love and determination will not 
vanish but will increase. How this increasing love will 
work upon the soul is what we have to consider. The only 
love which the soul experiences at this stage is the one 
towards the Lord. It has no other likes. It can 
therefore perform no Karma; and Maya consequently 
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can have no effect on the soul. he only object of 
attraction and love at this stage is the all-pervading 
Lord. I¢ has no connection whatever with any tangible 
obstruction, and consequently has no opportunity for any 
experience of limitations. Anava also cannot have any 
effect on it. It is thus clear that the soul with its un- 
dying love towards the Lord is able to overcome all 
the three Malas and remove the obstructions caused 
by them. ‘he path to the Lord’s feet is left clear. 
This truth is expressed in the Sutra by the words 
“Qerniner.......68@” meaning “The soul.......Malas.” 
The complete removal of the Malas is compared to the 
complete washing off of the dirt. What washes off 
the Malas is undying love, which is compared to the 
water that washes off the dirt. This is an inference 
from the last two lessons of the previous Sutra. We thus 
see that the cherishing of the undying love towards the 
Lord enables the soul to wash off the Malas. Will 
the cherishing of the love do, or any more means to 
he adopted? This we shall proceed to consider in the 


next lesson. 
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SUTRA XII LESSON 2 


Even after completely washing off the Malas the 
Jeevanmuktha Soul moves in the society of Bakthas 


We have said that the soul’s undying love for the 
Lord removes all opportunities for the Malas to affect it, 
and hence the soul is able to wash off the Malas. 
But there are other attractions for the soul for which no 
opportunity need be given, and which will create oppor- 
tunity themselves. For instance, the society of 
Agnanis (wicked beings) will thrust itself before the 
soul. This society of the Agnanis will induce the soul 
to swerve from the path of virtue viz. the path leading to 
the Lord. It is therefore necessary that some means 
must be adopted for avoiding the society. What the 
means are, we shall proceed to consider. o 


We know that good company enables one to over- 
come bad company. So does the company of Bakthas 
or Gnanis. The forms and deeds of these Bakthas will 
inspire the soul and enable it also to avoid and overcome 
the company of the Agnanis and march along the path 
leading to the Lord. This truth is expressed in the 
Sutra by the words “ yeru@s7@ wfg)” meaning 
“moving in the society of Bakthas”. These Bakthas are 
the beloved devotees of the Lord; and their company 
must therefore be of additional benefit to the soul 
g to augment its love of God. We have thus seen 


servil 
s is necessary for the soul in 


that the society of Baktha 
the Jeevanmuktha condition to help it in its march 


towards the Lord. We shall next see if any more means 


are necessary. 
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SUTRA XI LESSON 3. 
\\\ 


The Jeevanmuktha Soul pays equa! worship 
with Hara to those also who put on the 
form of His Bakthas 


We have said that the Jeevanmuktha sou! enables 
itself to stick to the path towards the Lord by ming- 
ling in the society of His Bakthas. But such. socieby 
may not be available at all times or in all places. Some 
other means have then to be adopted by the soul. What 

* they are we shall now consider. 


We have said that the Bakthas will be able Lo 
inspire the soul with their forms, words and deeds. But 
the form alone of a Baktha is -not without any efficacy 
whatever. It has its efficacy, and will also inspire 
the soul to a certain extent, and enable it to avoid 
and overcome the company of Agnanis and stick to the 
path towards the Lord. The forms of Bakthas are that of 
wearing the Holy ashes and Holy beads. Those 
that bear these forms will serve the purpose. [t is 
therefore why the Srutis also enjoin that those that 
use Siva’s forms must be paid equal respects with 
Siva Himself. The truth is expressed in the Sutra by 
the words “rev........9/p...... Can_epio.......O5r apGin” 
meaning “Pay equal respects with Hara to those who put 
on the forms of His Bakthas.” This inference is only 
part of the above lesson. Having thus seen that respectg 
to those who bear Hara’s forms do so help the Jeevan- 
muktha in sticking to the path towards the Lord, we 
shall next consider if by any other means the same result 
can be achieved. Biri 
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SUTRA XII LESSON 4 


Jeevanmukthas pay equal respects with Hara 
to the idols installed in His temples 


We have said that the forms of the Lord’s Bakthas 
do serve the Jeevanmukthas in helping them to stick 
to the path leading to Him. But even those that 
put on such forms may not be available at all times 
and in all places. What then the Jeevanmuktha has to 
do, we shall now proceed to consider. 


When we have said that those that bear the 
forms of Bakthas do help the Jeevanmukthas, it does 
not mean that the very beings that bear the forms 
do render the help; but it is the forms themselves 
that do it. If so, the forms will serve the purpose 
seen whether in living beings or in inanimate 
objects, Inanimate forms that do have or bear the 
forms of Siva, or rather the forms that denote the Siva’s 
‘Grace and other attributes, are known as Siva Lingams, 
The word Lingam means mark and Sivalingam means 
the object having the mark of Siva. Again Sivalingams 
are installed as such by Bakthas by recitation of various 
qanthras having the efficacy of imparting mystic power 
to the idols and through them to the worshippers. That 
manthras have this efficacy can be ascertained from 
actual experience. We know by actual experience the 
imparting of a mystic power to beads, holy ashes &c, 
by recitation of manthras. The same is the case with 
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the idols sanctified by manthras. We ‘hun soe bhit 
Sivalingams having Siva’s marks thorcon and wanotalied 
and installed in Siva’s temples do serve Joovanmulethas 
in sticking to the path towards Siva. ‘Thin truth ts: 
expressed in the Sutra by the words “grasa gna goni 
ase cong OgsreGw” meaning that “tho Joavan- 
muktha pays equal respects with Hara to tho idol in 
His temples”. This inference is more or less a part 
of the second lesson of this Sutra as is the previous losson: 


Thus the various means which a Jeevanmukthu 
has to adopt to enable him to stick to the path towards 
the Lord have been detailed in this Sutra. Such moans 
are necessary for the J eevanmuktha in addition to His 
guidance in the path towards the realisation of the 
Heavenly Bliss, the Motcha or the attainment of the 
Lord’s Holy feet. The Jeevanmuktha has to adopt such 
means as long as he has the body. When once the body 
is got rid of, the three malas are once for all got rid of. 
He has no re-birth, and he becomes a Para-muktha; and 
the above means become no longer necessary. The Torg’s 
help alone will be necessary for the enjoyment of ever. 
lasting Bliss. 


Thus end the Twelve Sutras of 
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